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    About This Work

    Hilarius Pictaviensis, known to us as Saint Hilary of Poitiers, stands as one of the most significant and original Latin theologians of the fourth century. Born around 310 AD and serving as Bishop of Poitiers until his death in 367, his life and work were defined by the great Trinitarian controversies of his era. Exiled to Phrygia for his staunch opposition to Arianism, which denied the full divinity of Christ, Hilary used this period to engage deeply with Eastern theological thought. Upon his return to the West, he became a pivotal figure, blending Eastern and Western theological traditions and earning the title "Athanasius of the West" for his vigorous defense of Nicene orthodoxy. His legacy is that of a bridge-builder, a pastor, and a profound scriptural commentator whose writings helped shape the course of Western Christian thought.

    This volume presents a collection of Hilary’s diverse works beyond his major dogmatic treatises, offering a fuller portrait of the bishop and scholar. The centerpiece is the *Tractatus super psalmos* (Tractates on the Psalms), an extensive exegetical work that reveals his Christocentric method of interpreting Scripture. Alongside this are several historically vital texts: the *Chronica*, a historical compilation; the *Vita Sancti Martini*, an important early biography of Saint Martin of Tours, which highlights the rise of monasticism in Gaul; and a collection of *Epistulae* (Letters) that provide insight into ecclesiastical affairs and pastoral concerns. The volume is rounded out by the *Dialogi*, theological disputations, and an appendix of further epistolary material, together illustrating the breadth of his literary activity.

    The historical and theological importance of these works is considerable. The *Tractatus super psalmos* represents one of the earliest sustained Latin commentaries on the Psalter, deeply influencing later commentators like Ambrose and Augustine. It is a masterclass in theological exegesis, reading the Psalms through the lens of the Incarnation and the life of the Church. The *Vita Sancti Martini* is not merely a hagiography but a crucial source for understanding the spread of asceticism and the evolving nature of sanctity in the late Roman West. The letters and dialogues, meanwhile, offer a ground-level view of the theological debates and administrative challenges of a church in turmoil, making Hilary’s world vividly accessible.

    This translation is based on the critical edition prepared by Antonius Zingerle for the esteemed *Corpus Scriptorum Ecclesiasticorum Latinorum* (CSEL) in 1891. The CSEL series, renowned for its scholarly rigor, provides a standardized Latin text established through the comparison of the most reliable manuscripts. Zingerle’s edition remains a foundational resource for Hilarian studies. By rendering this critical text into clear, modern English, this volume aims to make Hilary’s insightful and varied writings available to a new generation of readers, allowing both students and general enthusiasts of early Christian history to engage directly with the words of a key architect of Western theology.
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PSALM LIII. Unto the end, in hymns, understanding for David, when the Ziphites came and said to Saul: Is not David hidden with us? Save me, O God, by thy name, and judge me in thy strength. O God, hear my prayer: give ear to the words of my mouth, and the rest.

BETH.

GIMEL. Reward thy servant, I shall live: and I will keep thy words and the rest.

DALETH. My soul hath cleaved to the pavement: quicken thou me according to thy word, and the rest.

HE. Appoint a law for me, O Lord, in the way of thy justifications, and so on.

VAU. And let thy mercy come upon me, O Lord, thy salvation according to thy word, and so on.

ZAIN. Remember thy word to thy servant, in which thou hast given me hope, and the rest.

HETH. The Lord is my portion. I have said that I would keep thy law, and the rest.

TETH. Thou hast done good with thy servant, O Lord, according to thy word, and the rest.

JOD. Thy hands have made me and formed me and the rest.

CAPH. My soul hath fainted after thy salvation: and in thy word I have hoped and the rest.

LAMED. For ever, O Lord, thy word standeth firm in heaven and the rest.

MEM. O how have I loved thy law, O Lord! it is my meditation all the day.

NUN. Thy word is a lamp to my feet, and a light to my paths, and the rest.

SAMECH I have hated the unjust: and have loved thy law and the rest.

AIN. I have done judgment and justice: do not deliver me to them that persecute me and the rest.

PHE. Thy testimonies are wonderful, O Lord, and so forth.

ZADE. Thou art just, O Lord, and thy judgment is right, and the rest.

KOPH. I have cried with my whole heart, hear me, O Lord; I will seek thy justifications and the rest.

RESH. See my humiliation and deliver me: for I have not forgotten thy law, etc.

SIN. Princes have persecuted me without cause: etc.

TAU. Let my prayer come near in thy sight, O Lord. And the rest.

A Treatise on Psalm 63, from the Veronese Codex. Unto the end, a psalm for David. Hear, O God, my prayer, when I make supplication to thee: deliver my soul from the fear of the enemy. They have searched after iniquities: they have failed in their search. For the prophetic spirit, which spoke through David, hearing all things and knowing all, declares in this place that not only the malicious conspiracy of the Jews, but also the vain knowledge of philosophers and the perverse obstinacy of heretics shall sometimes fail; this is shown in this chapter, when it says: They have searched after iniquities: they have failed in their search. Therefore, the devices of all evil men fail, as the prophet shows. For the philosopher assails the dominion of the world, now attributing the name of God to the waters, now to the earth, now to the heavens; the heretic, moreover, falsifies the doctrine of the faith. Against all of these he fought with watchful care and constant prayer to the Lord. On this account, therefore, the prophet said: Hear, O God, my prayer, when I make supplication to thee. We must therefore be watchful in the prayer of God, so that when the soul begins to grow weary under pressures, God, being always entreated, may hear us and deliver us from those things which we fear; for in the following verse he says: deliver my soul from the fear of the enemy. For God is not to be prayed to only when the things we fear have come to pass. He is therefore to be prayed to always with untiring supplications, that He may deliver us from the fear of those whose dominion we fear. The prophet, therefore, not ignorant of what is to come, always anxious at impending tribulations and solicitous against every fear of the enemy, prays to God concerning those things which he fears, so that when he is in tribulation, he may be heard; for it is not our fear, but faith, that merits the mercy of God. And he added: Thou hast protected me from the assembly of the malignant; from the multitude of the workers of iniquity. Who have whetted their tongues like a sword: they have bent their bow a bitter thing, to shoot in secret the undefiled. But the bow of the murderer is always bent, and the sharpness of his sword's tongue is at hand; for his deadly arrows fly, and there is no doubt what they accomplish: for they sought this, to shoot in secret the undefiled; for the malignant one seeks to kill this undefiled person, for whom remission of former crimes has been made through baptism, yet who is not yet instructed in spiritual doctrines; but he seeks to wound the simple and tender one, from the infancy of new birth, with his bow bent through ignorance of things. Moreover: they will shoot at him on a sudden, and will not fear. They seek to deceive this simple and undefiled nature. They lay hidden snares for him, that through concealed ambushes they may kill the innocent. For it follows: They have strengthened to themselves an evil word: they have discoursed to hide snares: they have said: Who shall see them? For they are always ready from themselves against the faith. And therefore it is said: They have hidden snares: they have said: Who shall see them?

14. From the multitude of workers of iniquity. 17. Men of one tongue. 18. From the arrow. 27. They have hidden. 31. It is said: If a heretic attempts to pervert the faith, it is incredible with how many devices he strives to overthrow it; if philosophy assails the hope of our eternity, it wonderfully places every good of the present life in the body, so that by the power of his intellect the heavenly institution can be undermined. Both therefore, the scrutinizers fail, according to the same prophet: "The scrutinizers have failed in their scrutiny." But what is human perversity to God? What is the ingenuity of the work against the Maker? Although he displays his intellect with all arguments for overthrowing the truth, yet the assertion of falsehood will fail against the truth; and therefore it follows: "They have searched after iniquities, they have failed in their scrutiny." Let them search out all the secrets of natural causes, yet in the very intention of their work they fail, refuted by spiritual doctrines. For they who teach all things under such great matters, shall hear from us of the God of eternal power. Now if a heretic tries to destroy the faith, he shall know that the Son of God always existed, separated from the Father by no interval of time; he shall know that He Himself is the power, the wisdom of God, the creator of man; that He washed away the first sins of the world with the flood, that He gave the law to Moses, that He was in the prophets, that through the weakness of the flesh He renewed the glory of the flesh. Therefore, the scrutinizers shall fail against these things. After these things he says: "Man shall come to a deep heart, and God shall be exalted." For through the power of the doctrine of God he is instructed; and to whom there is a deep heart, these proclamations of the divine operation shall be brought forth to God, so that He may be praised by the confession of those very ones who hear these things. Therefore this: "Man shall come to a deep heart, and God shall be exalted." For with the failure of the scrutinizers known and with man coming to the deep heart, the magnificence of God is acknowledged; for who will not magnify God, whom he knows to be the creator of this world? Who will not fear, whom he knows to be the judge? Who will not desire to be reborn into innocence, when he receives remission of sins through a new birth? Who, now reborn, will not cease to sin and wish to remain in the innocence of a little child, when he knows that of such is the kingdom of heaven? This our profession weakens the intellects of the scrutinizers, these darts of doctrine, which are the arrows of the mighty, wound foolish disputations. For with the works of God announced, they will begin to understand His deeds, then in these the just shall rejoice, then all the upright in heart shall praise Him. In these is the joy of the saints, in these the most firm hope.

For these things shall they that are right of heart praise God, knowing that there is forgiveness of sins, a destroyer of death, a vanquisher of the devil, our God and Lord, Christ the author of laws, who is blessed for ever and ever.

Behold, how good and how pleasant it is for brethren to dwell together in unity. It is good and pleasant for brethren to dwell in unity, because, when they dwell in one, they are gathered in the assembly of the Church; when they are called brethren, they are harmonious in the charity of a single will. For we read that at the first preaching of the apostles this great precept was in force, which is said: For the multitude of believers had but one heart and one soul (Acts 4:32). This, therefore, is fitting for the people of God: to be brethren under one Father, to be one under one Spirit, to walk of one mind under one house, to be members of one body under one body. It is pleasant and good for brethren to dwell in unity. Moreover, the prophet establishes a comparison of this good and pleasant thing, saying: As the ointment upon the head, which ran down upon the beard of Aaron, which ran down to the hem of his garment. Aaron was an ointment compounded of spices, with which he is anointed as priest. This consecration first pleased God for His priest; our Lord also was invisibly anointed by His companions. This anointing is not earthly; not with a horn, as kings were anointed, but with the oil of gladness He was anointed. Finally, after this anointing, Aaron according to the law is called Christ. Therefore, just as this ointment, wherever it is poured, extinguishes the unclean spirits of hearts, so also through the anointing of charity, of concord, we now breathe forth to God what is sweet, the Apostle saying: We are the good odour of Christ (2 Cor 2:15). Therefore, as this ointment was pleasing to God in the first priest Aaron, so it is good and pleasant for brethren to dwell in unity. Moreover, the anointing descended from the head to the beard. Now the beard is the ornament of manly age. For it is not fitting for us to be children in Christ, except only in that which is said, that we be children in malice (1 Cor 14:20), not in understanding. Moreover, the Apostle says all the unfaithful are children, because they are weak for solid food, still needing milk, the Apostle saying: I gave you milk to drink, not meat; for you were not able as yet, but neither indeed are you now able (1 Cor 3:2). Moreover, concerning himself he says thus: When I became a man, I put away the things of a child (1 Cor 13:11). Therefore, this ointment descended from the head to the beard of Aaron, to the man of perfected faith. Moreover, the head of the man is Christ (1 Cor 11:3). Moses composed and mixed this ointment, but God taught that it should be composed and mixed. Therefore, from the head, that is, from Christ.

1. In this consecration, it pleased God to be well-pleased in His own. The Lord also was pleased.

2. With their companions, corrected by the hand of one. These earthly things, these are not.

3. They were anointed. They were anointed.

4. The poet. Through the anointing of the altar; here the manuscript ends.

5. Christ is now named.

6. Of filth, cf. p. 687,12.

7. The function, the anointing, by the hand of one.

8. Of the priest.

9. Pleasant. It descends upon the beard. It descends also upon the hem of the garment. Now the hem of the garment is that which flows down to the feet, through which this body of ointment descends from the head to the beard and then to the hem of the garment. For when the hem of the garment and the beard are mentioned, the whole body is shown in them. There is added also the likeness of another comparison, when it is said: and as the dew of Hermon, which descendeth upon mount Sion (Ps 132:3). The dew descends from Hermon, it ascends upon mount Sion. For these two mountains are divided from each other by a great interval. Nor indeed does nature allow that dew can be seen to descend from one place to another. For Sion, according to heavenly doctrine, we understand as the Church, either that which now is, or that which shall be thronged with the assembly of the saints according to the resurrection. Moreover, Hermon is a mountain in Phoenicia, whose interpretation in Hebrew is said to be 'anathema' because, as it is reported, the angels, desiring the daughters of men, when they descended from heaven, assembled on this high mountain and there arranged their desires concerning their lust. So also some book of I know not whom exists; but we ought not to know this, because it is not contained in the book of the law; however, they are mentioned for this reason only, because today the nations venerate this mountain with profane religion. Now dew is from the heavens and we remember it is to be wished for among the gifts of blessings. Therefore, because the gifts and blessings of God, when they were first consecrated—for God blessed all things—but afterwards sins stood firm, it is pleasing to God that these gifts should return again to their seat. For man was blessed; but after this blessing he sinned. And He who prefers the penitence of the sinner rather than his death, wills that the dew of His blessing descend from mount Hermon to Sion, that is, to pass from the seat of impiety to the place of sanctification. For in the dew all things grow green again, are nourished, increase, breathe, spring up. It is therefore good and pleasant, that from Gentile error, that is, from the profane veneration of Hermon, descending to Sion, that is, to the house of eternal blessedness, it may pass over: for there the Lord hath commanded blessing, and life for evermore (Ps 132:3).

10. This body, this ointment.

11. Sion, and so always.

12. These.

13. Heavenly, the Church.

14. Phoenicia.

15. Hebrew, because the angels.

16. Profane. The word truly.

17. To wish for blessing.

18. Stood firm.

19. Penitence.

20. Pleasant, profane.

The end of Psalm 132. The beginning of the treatise on Psalm 67 from 1692.

Unto the end, a psalm of a canticle for David himself. Let God arise, and let his enemies be scattered (Ps 67:1). And this psalm is understood both specially and generally.

He specifically exhorts the Lord Himself to rise from the dead and scatter His enemies, that is, the devil and his army or the Jews. But generally, when we are in tribulation and distress and say: "Arise, why sleepest thou, O Lord? help us!" just as the apostles also in the boat called out to the Lord who was sleeping, saying: "Master, save us, we perish." And let them flee that hate him, from his face. He did not say let them perish, but let them flee, because sinners cannot stand in the sight of God. The prophet, foreseeing, prays that when He rises, the diabolical dominions may flee, because even now it must be believed without doubt that they cannot stand at the invocation of His name. As smoke vanisheth, so let them vanish away: not that they be reduced to nothing, but that they may cease from their sins. As wax melteth before the fire. As wax is melted and does not lose its nature, but becomes soft, so also let these not perish, but lay aside their malice; and so be converted to penance and be saved. So let sinners perish from the face of God, because sinners are not worthy to see God. And let the just feast: those who persevere in their justice, who have no vices, let them delight in the Lord, etc.

The beginning of the explanation of Psalm VI and VII from the codex formerly of Aquisgranum, now Duacensis 228. Names are given to individual things, so that from the names the things themselves may be known; thus also the psalms are marked with titles, so that from the titles the psalms themselves may be understood. The fifth psalm is marked with this title: Unto the end, for her that obtaineth the inheritance. The sixth psalm is marked with this title: Unto the end, in verses, for the octave, a psalm for David, which itself is also sung under an alleluia; but because on another Lord's day the sixth psalm was read and we were unable to interpret it due to illness, now however the seventh psalm has been read — and it has a title of this kind: The psalm of David, which he sang to the Lord, for the words of Chusi the son of Jemini. Behold the mysteries. Therefore these things are not written without cause. In the fifth it is said: For her that obtaineth the inheritance; in the sixth it is said: For the octave; in the seventh it is said: For the words of Chusi the son of Jemini. You see therefore how many mysteries are interwoven. For her that obtaineth the inheritance: which, when we discussed the fifth psalm interpreting, we said the psalm was sung from the person of the Church. She who has obtained the inheritance of Christ. The sixth indeed properly pertains to the resurrection, which is on the eighth day. For we have both the first day and the eighth day. The eighth day is after the sabbath, the first in the beginning. It would be lengthy if we now wished to speak about the number eight, how there are eight beatitudes in Matthew, how in the hundred and eighteenth psalm each letter has eight verses, how there are fifteen psalms of degrees, how there are seven and eight and how Ecclesiastes says: Give a portion to seven, and also to eight, how the eastern gate in Ezekiel has seven steps and eight steps; it is lengthy to say how also David is the eighth from the sons of Jesse, who received the kingdom. Hence it is, that now it is spoken concerning the octave; for on the octave we have received the kingdoms of heaven, whence he says: O Lord, rebuke me not in thy indignation, nor chastise me in thy wrath. But since we cannot interpret from two psalms at once, it suffices for us to have discussed the title of the sixth psalm. Now let us come to the beginning of the seventh, which thus begins: The psalm of David, which he sang to the Lord, for the words of Chusi the son of Jemini. I know many and certainly most learned men have interpreted this title thus: at that time, they say, when Absalom rose up against David his father — I beseech you, that you listen more patiently: for we wish to interpret the scriptures, not to declaim — at that time therefore, when Absalom rose up against David, one of the friends of David, by name Chusi, wished to go with David etc.
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A Treatise on Psalm 63 from the Veronese Codex. Unto the end, a psalm for David. Hear, O God, my prayer, when I make supplication to thee: deliver my soul from the fear of the enemy. They have searched after iniquities: they have failed in their search. For the prophetic spirit, which spoke through David, hearing all things and knowing all things, declares in this place that not only the wicked conspiracy of the Jews, but also the vain knowledge of philosophers and the perverse obstinacy of heretics shall sometimes fail; this is shown in this chapter when it says: They have searched after iniquities: they have failed in their search. Therefore, the devices of all evil men fail, as the prophet shows. For the philosopher assails the dominion of the world, now attributing the name of God to the waters, now to the earth, now to the heavens; the heretic, moreover, falsifies the doctrine of the faith. Against all of these he fought with watchful care and constant prayer to the Lord.

For this reason, therefore, the prophet said: Hear, O God, my prayer, when I make supplication to thee. We must therefore be watchful in prayer to God, so that when the soul begins to grow weary under pressures, God, being always entreated, may hear us and deliver us from those things which we fear; for in the following verse he says: deliver my soul from the fear of the enemy. For God is not to be prayed to only when the things we fear have come to pass. He is therefore to be prayed to always with untiring supplications, that He may deliver us from the fear of those whose dominion we dread. The prophet, therefore, not ignorant of what is to come, being always anxious at impending tribulations and solicitous against every fear of the enemy, prays to God concerning those things which he fears, so that when he is in tribulation, he may be heard; for it is not our fear, but faith, that merits the mercy of God.

And he added: Thou hast protected me from the assembly of the malignant; from the multitude of the workers of iniquity. Who have whetted their tongues like a sword: they have bent their bow a bitter thing, to shoot in secret the undefiled. But the bow of the murderer is always bent, and the sharpness of the sword of his tongue is ready; for his deadly arrows fly, and there is no doubt what they accomplish: for they sought this, to shoot in secret the undefiled; for the malignant one seeks to kill this undefiled person, for whom, through baptism, remission of former sins has been made, yet who is not yet instructed in spiritual doctrines; but he seeks to wound the simple and tender one, from the infancy of new birth, with his bow bent through ignorance of things. Moreover: they will shoot at him on a sudden, and will not fear. They seek to deceive this simple and undefiled nature, they lay hidden snares before it, so that through concealed ambushes they may kill the innocent. For it follows: They have strengthened to themselves an evil word: they have talked of hiding snares; they have said: Who shall see them? For they are always ready from themselves against the faith. And therefore it was said: They have hidden snares and said: Who shall see them?

If a heretic attempts to pervert the faith, it is incredible with how many devices he strives to overthrow it; if philosophy assails the hope of our eternity, it wonderfully places every good of the present life in the body, so that by the power of his intellect the heavenly institution can be undermined. Both therefore, searching, fail according to the same prophet: "The searchers have failed in their search." But what is human perversity against God? What is the ingenuity of the work against the Maker? Although he displays his ingenuity with all arguments for overthrowing the truth, yet the assertion of falsehood will fail against the truth; and therefore it follows: "They have searched after iniquities: they have failed in their search." Let them seek out all the secrets of natural causes, yet in the very aim of their work they fail, refuted by spiritual doctrines. For they who teach all things under such trifling matters, will hear from us the God of eternal power. Now if a heretic tries to destroy the faith, he will know that the Son of God always existed, separated from the Father by no interval of time; he will know that He Himself is the power, the wisdom of God, the creator of man; that He washed away the first sins of the world with a flood, that He gave the law through Moses, that He was in the prophets, that He renewed the glory of the flesh through the weakness of the flesh. Therefore the searchers will fail against these things. After these things he says: "Man shall come to a deep heart: and God shall be exalted." For by the power of the doctrine of God he is instructed; and to whom there is a deep heart, these proclamations of the divine operation will be brought forth to God, so that He may be praised by the confession of those very ones who hear these things. This is therefore: "Man shall come to a deep heart: and God shall be exalted." For when the failure of the searchers is known and man with a deep heart approaches, the majesty of God is acknowledged; for who will not magnify God, whom he knows to be the creator of this world? Who will not fear Him whom he knows to be the judge? Who will not desire to be reborn into innocence, when he receives the remission of sins through a new birth? Who, now reborn, will not cease to sin and wish to remain in the innocence of a little child, when he knows that of such is the kingdom of heaven? This our profession weakens the intellects of the searchers, these darts of doctrine, which are the arrows of the mighty one, wound foolish disputations. For when the works of God are announced, they will begin to understand His deeds, then in these the just will rejoice, then all the upright in heart will praise Him. In these is the joy of the saints, in these the most firm hope.

For these things shall they that are right of heart praise God, knowing that there is forgiveness of sins, the destroyer of death, the vanquisher of the devil, our God and Lord, Christ the author of laws, who is blessed for ever and ever.

A Treatise on Psalm 132, from the Vatican Codex 521. Behold how good and how pleasant it is for brethren to dwell together in unity. It is good and pleasant for brethren to dwell in unity, because, when they dwell in one, they are gathered in the assembly of the Church; when they are called brethren, they are harmonious in the charity of a single will. For we read that at the first preaching of the apostles this great precept was observed, of which it is said: For the multitude of believers had but one heart and one soul (Acts 4:32). This, therefore, is fitting for the people of God: to be brethren under one Father, to be one under one Spirit, to walk of one mind under one house, to be members of one body under one body. It is pleasant and good for brethren to dwell in unity. Moreover, the prophet establishes a comparison of this good and pleasant thing, saying: As the ointment upon the head, which ran down upon the beard, the beard of Aaron, which ran down to the skirt of his garment. Aaron was anointed with ointment compounded from spices, with which he is anointed as priest. This consecration first pleased God for His priest; our Lord also was invisibly anointed by His companions. This anointing is not earthly; not with a horn, as kings were anointed, but with the oil of gladness He was anointed. Finally, after this anointing, Aaron was called Christ according to the law. Therefore, just as this ointment extinguishes the unclean spirits of hearts, wherever it is poured out, so also through the anointing of charity, of concord, we now breathe forth to God what is sweet, the Apostle saying: For we are the good odour of Christ (2 Cor 2:15). Therefore, as this ointment was pleasing to God in the first priest Aaron, so it is good and pleasant for brethren to dwell in unity. Moreover, the anointing descended from the head to the beard. Now the beard is the ornament of manly age. For it is not fitting for us to be children in Christ, except only in that which is said, that we should be children in malice, not in sense. Moreover, the Apostle says all the unfaithful are children, because they are weak for solid food, still needing milk, the Apostle saying: I gave you milk to drink, not meat; for you were not able as yet, but neither indeed are you now able (1 Cor 3:2). Concerning himself, however, he says thus: When I became a man, I put away the things of a child (1 Cor 13:11). This ointment, therefore, descended from the head to the beard of Aaron, to the man of perfected faith. Moreover, the head of the man, according to the Apostle, is Christ. Moses compounded and mixed this ointment, but God taught it to be compounded and mixed. From the head, therefore, that is from Christ.

1. In this consecration, it pleased the Lord to be present. The Lord also was pleased.

2. With their companions.

3. These earthly things, these not.

4. They were anointed.

5. Through the anointing.

6. Christ is now named.

7. Of filth.

8. The function, the anointing.

9. Of the priest.

10. Joyful. It descended upon the beard. It descended also upon the edge of the garment. Now the edge of the garment is that which flows down to the feet, whereby this body of ointment descended from the head upon the beard and then to the edge of the garment. For while the edge of the garment and the beard are mentioned, the whole body is shown in them. There is added also the likeness of another comparison, when it is said: and as the dew of Hermon, which descendeth upon mount Sion (Ps 132:3). The dew descends from Hermon, it ascends upon mount Sion. For these two mountains are divided from each other by a great interval. Nor indeed does nature allow that dew can be seen to descend from one place to another. For Sion, according to heavenly doctrine, we understand as the Church, either that which now is, or that which shall be thronged with the assembly of the saints according to the resurrection. Moreover, Hermon is a mountain in Phoenicia, whose interpretation in Hebrew is said to be 'anathema,' because, as is related, the angels, desiring the daughters of men, when they descended from heaven, assembled upon this lofty mountain and there arranged their desires from concupiscence. So also some book or other exists; but we ought not to know this, because it is not contained in the book of the law; however, these things are mentioned for this reason only, because today the nations venerate this mountain with profane religion. Now dew is from the heavens and we remember it is to be wished for among the gifts of blessings. Therefore, because the gifts and blessings of God, when they were first consecrated—for God blessed (Gen 1:22) all things—but afterwards sins stood in the way, it is pleasing to God that these gifts should return again to their seat. For man was blessed; but after this blessing he sinned. And He who willeth not the death of the sinner, but that he be converted and live (cf. Ez 33:11), wills that the dew of His blessing descend from mount Hermon upon Sion, that is, pass from the seat of impiety to the place of sanctification. For in dew all things grow green again, are nourished, increase, breathe, spring up. It is therefore good and joyful, that passing from Gentile error, that is, from the profane veneration of Hermon, it should descend to Sion, that is, to the house of eternal blessedness: for there the Lord hath commanded blessing, and life for evermore (Ps 132:3).

8. This body, this ointment.

7. Sion, and so always.

9. These.

11. Heavenly, the Church.

13. Phoenicia.

14. Hebrew, because, as the angels.

20. Profane, the word 'truly'.

21. To wish for blessing.

24. Stood.

26. Penitence.

31. Joyful, profane.

Here ends Psalm 131. Beginning of the treatise on Psalm 67 from 1692. Unto the end, a psalm of a canticle for David. Let God arise, and let his enemies be scattered (Ps 67:1). And this psalm is understood both specially and generally.

He specifically exhorts the Lord Himself to rise from the dead and scatter His enemies, that is, the devil and his army or the Jews. But generally, when we are in tribulation and distress and say: "Arise, why sleepest thou, O Lord? help us!" just as the apostles also in the boat called upon the sleeping Lord, saying: "Master, save us, we perish." And let them flee that hate him, from his face. He did not say let them perish, but let them flee, because sinners cannot stand in the sight of God. Foreseeing this, the prophet prays that when He rises, the diabolical dominions may flee, because even now it must be believed without doubt that they cannot stand at the invocation of His name. As smoke vanisheth, so let them vanish away: not that they be reduced to nothing, but that they may cease from their sins. As wax melteth before the fire. As wax is melted and does not lose its nature, but becomes soft, so also let these not perish, but lay aside their malice; and so be converted to penance and be saved. So let sinners perish from the face of God, because sinners are not worthy to see God. And let the just feast: those who persevere in their justice, who have no vices, let them delight in the Lord, etc.

The beginning of the explanation concerning Psalm VI and VII from the codex formerly of Aquisgranum, now Duacensis 228. Names are given to individual things, so that from the names the things themselves may be known; thus also the psalms are marked with titles, so that from the titles the psalms themselves may be understood. The fifth psalm is marked with this title: Unto the end, for her that obtaineth the inheritance. The sixth psalm is marked with this title: Unto the end, in verses, for the octave, a psalm for David, which itself is also sung under an alleluia; but because on another Lord's day the sixth psalm was read and we were unable to interpret it on account of illness, now however the seventh psalm has been read — and it has a title of this kind: The psalm of David, which he sang to the Lord, for the words of Chusi, the son of Jemini. Behold the mysteries. Therefore these things are not written without cause. In the fifth it is said: For her that obtaineth the inheritance; in the sixth it is said: For the octave; in the seventh it is said: For the words of Chusi, the son of Jemini. You see therefore how many mysteries are interwoven. For her that obtaineth the inheritance: which, when we discussed in the fifth psalm interpreting, we said the psalm was sung from the person of the Church. She who has obtained the inheritance of Christ. The sixth indeed properly pertains to the resurrection, which is on the eighth day. For we have both the first day and the eighth day. The eighth day is after the sabbath, the first in the beginning. It would be lengthy, if we now wished to speak about the number eight, how there are eight beatitudes in Matthew, how in the hundred and eighteenth psalm each letter has eight verses, how there are fifteen psalms of degrees, how there are seven and eight and how Ecclesiastes says: Give a portion to seven, and also to eight, how the eastern gate in Ezekiel has seven steps and eight steps; it is lengthy to say, how also David is the eighth from the sons of Jesse, who received the kingdom. Hence it is, that now it is spoken concerning the octave; for on the octave we have received the kingdoms of heaven, whence he says: O Lord, rebuke me not in thy indignation, nor chastise me in thy wrath. But since we cannot interpret concerning two psalms at once, it is enough for us to have discussed the title of the sixth psalm. Now let us come to the beginning of the seventh, which thus begins: The psalm of David, which he sang to the Lord, for the words of Chusi, the son of Jemini. I know many and certainly most learned men have interpreted this title in this way: at that time, they say, when Absalom rose up against David his father — I beseech you, that you listen more patiently: for we wish to interpret the scriptures, not to declaim — at that time therefore, when Absalom rose up against David, one of the friends of David, by name Chusi, wished to go with David, etc.
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