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    About This Work

    Eucherius, Bishop of Lyon in the mid-fifth century (c. 380–c. 450), stands as a pivotal figure in the twilight of the Western Roman Empire and the dawn of early medieval Christian culture. A member of a prominent Gallo-Roman senatorial family, he and his wife, Galla, famously embraced the ascetic life, retiring to the monastic communities of the Lérins islands before his elevation to the episcopacy. This dual experience—as a refined aristocrat, a dedicated monk, and a leading bishop—profoundly shaped his literary output. Eucherius’s works are characterized by a desire to synthesize classical learning with Christian doctrine, making the riches of scripture and patristic thought accessible and spiritually nourishing for his contemporaries in a rapidly changing world.

    This volume presents a collection of Eucherius’s most significant writings, offering a comprehensive view of his theological and pastoral concerns. The *Formulae Spiritalis Intelligentiae* is a seminal manual of biblical exegesis, providing a key to the allegorical and spiritual interpretation of scripture that would influence medieval hermeneutics for centuries. The *Instructiones* offer further spiritual counsel, while the *Passio Agaunensium Martyrum* commemorates the legendary Theban Legion, a text crucial for the cult of saints in the Alpine region. The *De Laude Heremi* (In Praise of the Desert) is a beautiful and influential treatise extolling the monastic ideal, and the collection concludes with letters exchanged between Eucherius and other notable figures like Salvian, revealing the intellectual networks of the time.

    The historical and theological importance of these works cannot be overstated. Eucherius served as a vital conduit, transmitting the interpretive methods of Alexandrian theologians like Origen and the ascetic fervor of the Eastern deserts into the Latin West. His *Formulae* provided a structured, almost encyclopedic approach to spiritual reading that helped monastic and clerical communities navigate the complexities of the Bible. Furthermore, his writings on martyrdom and the eremitic life helped codify the ideals of Christian heroism and withdrawal that would define much of medieval spirituality. Through him, we witness the intellectual and spiritual ferment of fifth-century Gaul, where classical *paideia* was being consciously repurposed to serve a new, Christian civilization.

    This translation is based upon the definitive critical edition prepared by Carolus Wotke for the *Corpus Scriptorum Ecclesiasticorum Latinorum* (CSEL) in 1894. The CSEL series, renowned for its rigorous philological standards, provides the established Latin text from which this English version faithfully works. Wotke’s editorial labors established a reliable foundation for modern scholarship, carefully comparing manuscripts to present Eucherius’s texts as accurately as possible. This translation thus aims to bring the clarity and spiritual insight of Eucherius, as preserved in that authoritative edition, to a new generation of readers, allowing his distinctive voice from the dawn of the Middle Ages to be heard afresh.
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PREFACE. Eucherius to his son Veranus, greeting in Christ. I have thought it right, out of a fatherly concern for you, to compose and send to you formulas of spiritual understanding, so that, having grasped them, your mind, being docile, might easily apply itself to the understanding of all divine writings. For since the letter killeth, but the spirit quickeneth, it is necessary to penetrate to those inner, spiritual depths of the words by the life-giving spirit. Moreover, that all scripture, both of the Old and the New Testament, is to be taken in an allegorical sense, we are admonished either by that which we read in the Old Testament: I will open my mouth in parables, I will utter propositions from the beginning, or by that which is written in the New Testament: All these things Jesus spoke in parables to the multitudes, and without parables he did not speak to them. Nor is it to be wondered at that the divine discourse, delivered by the mouth of prophets and apostles, has departed greatly from that usual manner of writing among men, having easy things at hand, containing great things within its depths; because in truth it was fitting that the sacred sayings of God should be distinguished from other writings both in merit and in appearance, lest the dignity of those heavenly secrets should lie open to all indiscriminately and without distinction, and lest what is holy should be given to dogs and pearls be cast before swine; so that truly, after the manner of that dove covered with silver, whose hinder parts are radiant with the appearance of shining gold, the first things of divine scripture might shine with silver, and the more hidden things glow with gold. Rightly therefore has it been provided, that the chastity of those utterances should be covered, as it were, by a certain veil of modesty, hidden from the promiscuous eyes of all; and by an excellent divine dispensation it has been foreseen, that the writings themselves should be so covered, overshadowed by heavenly mysteries, just as divinity itself was covered by its own secrecy. Therefore, since in the holy books are found written the eyes of the Lord, the womb of the Lord, the feet, even the arms of the Lord, and far be it from the faith of the Catholic churches to define God by a body, who is invisible, incomprehensible, unchangeable, infinite, it must be sought how these things are revealed through the Holy Spirit by a figurative exposition. For here are found those inner parts of the Lord's temple, here those holy of holies. The body of sacred scripture, therefore, as is handed down, is in the letter, the soul in the moral sense, which is called tropological, the spirit in the higher understanding, which is called anagogical. This threefold rule of the scriptures is fittingly observed by the confession of the Trinity, sanctifying us in all things, that our whole spirit and soul and body may be preserved without blame unto the coming of our Lord God Jesus Christ and his judgment.

The wisdom of this world has divided its philosophy into three parts: physics, ethics, and logic, that is, natural, moral, and rational. But the natural pertains to the causes of nature, which contain all things. The moral, indeed, regards morals, while the rational, disputing about higher things, affirms that God is the Father of all. This threefold distribution of doctrine is not so far removed from that distinction in the disputation of our own people, by which all learned men think this heavenly philosophy of the Scriptures should be discussed according to history, according to tropology, according to anagogy. Wherefore history impresses upon us the truth of deeds and the faithfulness of the narrative; tropology refers mystical understandings to the correction of life; anagogy leads to the more sacred secrets of heavenly figures. There are also those who think allegory should be added in this kind of knowledge in the fourth place, whom they confirm have set forth a shadow of future things by the narration of deeds. But that these same things may be more fully manifested by the examples set forth: heaven, according to history, is that which we behold; according to tropology, it is the heavenly life; waters, according to allegory, are baptism; according to anagogy, they are angels, whence is that: "And let the waters that are above the heavens praise the name of the Lord." Moreover, all the discipline of our religion has flowed from that twofold fountain of knowledge, of which they have called the first practical, the second theoretical, that is, active and contemplative: one, which perfects the active life by the correction of morals; the other, which is occupied in the contemplation of heavenly things and the disputation of the divine Scriptures.

1) Therefore, practical knowledge is diffused into various pursuits, while contemplative knowledge is derived into two parts, that is, it consists in historical discourse and in the interpretation of spiritual understanding. But setting these aside for now, let us propose the formulas of spiritual understanding which we have promised, running through the figures of individual names by which these things are usually understood as inserted in that text of divine reading. Let us therefore pray to the Lord, that He may reveal the hidden depths of His Scriptures, and let us bring forth how it must be perceived with a more secret understanding:

concerning those things which are called the members of the Lord, or which are signified concerning Him,

concerning the heavenly creatures,

concerning earthly things,

concerning living creatures,

on the various designations of names,

of the inner man,

concerning those things which are in use and held in common,

concerning the various significations of words or names,

concerning Jerusalem or its adversaries,

On Numbers. Therefore, let us now explain the very significances of names and words, according to which they are especially drawn into allegory, as the gift of the Lord shall suggest.
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PREFACE TO SALONIUS. Since, my dearest son, in the previous book frequent responses have already been given to your inquiries, and I fear that continual questions, as often happens, may produce weariness from satiety in the reader, I will now, varying the work under my own name, append each and every thing which I had promised, dividing them into their own kinds and subordinating them under their own headings, so that they may shine forth more clearly by their very arrangement. And first I will come to the interpretation of Hebrew names, from which I will set down certain ones, and the more celebrated, for the sake of brevity.

PREFACE TO SALONIUS. Since, most beloved son, in the previous book a frequent response has already been given to your propositions, and I fear lest continual questions, as generally happens, might generate for the reader a distaste from satiety, I will now, about to vary the work I promised in my own name, attach each and every thing, dividing them into their own kinds and placing them under their own titles, so that by the very order they might shine forth more clearly. And first I will come to the interpretation of the Hebrew names, from which I will set down certain ones and the more celebrated for the sake of brevity.
Book 1

Who are those seven spirits of God who are mentioned in the Apocalypse? These are those whom the prophet Isaiah also enumerates: the spirit of wisdom and understanding, the spirit of counsel and fortitude, the spirit of knowledge and truth, the spirit of the fear of God, in which, however, spiritual works are signified. But all those things one and the same Spirit worketh.

And indeed these things concerning the opinions of the most learned men have been brought forth by me at your request. If anyone, however, in the discussions of the aforementioned questions should bring forth things which are more approved, condemning the obstinacy which is wont to be in many, I do not refuse that I shall follow the better things.

How was the Spirit of God borne over the waters? Not by wandering but by power, while He towers over His creature with the command of a ruler.

What is it that he again brings forth in his epistle, that there is a sin unto death for which one ought not to pray? Assuredly, he sins unto death, that sinner who in the course of this temporal life does not do penance. By this reasoning, that also must be understood: "But he that shall blaspheme against the Holy Ghost, shall not have forgiveness, neither in this world, nor in the world to come." For he blasphemes who, believing not at all in the divine promises and the Holy Ghost, in whom is the remission of sins, refuses to be reconciled to God in this life through works of satisfaction.

What is the meaning of that which is said: "And God saw that they were very good." "He saw," that is: He approved.

What follows is for man, that it may be written: she shall be called woman, because she was taken out of man. The etymology which does not sound in Latin is preserved in the Hebrew language, for he is called *is* and she *issa*, which the recent translation is observed to have most beautifully preserved, saying: she shall be called virago, because she was taken out of man.

In what do we retain the likeness of God? In the mind.

Again He Himself affirms, saying: "That which Israel sought, he hath not obtained; but the election hath obtained it, and the rest have been blinded." What is the meaning of this? Not because God strikes with blindness anyone willing to look upon Him, for He "will have all men to be saved," as it is written, but those who had blinded themselves He is said to have given up in recompense for their wickedness, when He abandoned them. For to give up, on the Lord's part, is to forsake.

What shall we understand by Eden in Genesis? That most sacred place itself in the east of paradise.

Since there is no power but from God, as the Apostle says, why are not all found to be administering it well and piously? Because all receive this life equally from God, yet not all live equally.

How that is to be understood, which Scripture relates to us concerning God walking in paradise. It manifests the presence of God in that same place by this designation of walking; for it is the custom of Scripture, that it may more easily become clear to men for understanding, to show divine motions and affections through human significations. Just as when it speaks of the arm of God, it designates His power and might; when of ears, because He hears all things without doubt; when of eyes, because He beholds all things without distinction; when of a soul, because He lives perpetually and always, or because all things are given life by that same Author.

In the same Matthew it is written: "But I say to you, I will not drink from henceforth of this fruit of the vine, until that day when I shall drink it with you new in the kingdom of my Father." What shall we follow here? The kingdom of God, as learned interpreters explain, is the Church, in which daily Christ drinks His own blood through His saints, as the head in its members.

Because the whole substance of creation proceeded from God as its author, I inquire what is to be understood concerning darkness. Some argue thus from this: silence is said to exist where there is no sound, although we know silence itself has no substance; so also, because where light is present there is no darkness, darkness is rightly considered the absence of light. Others think that opinion agrees little with that testimony wherein it is written: "Thine is the day, and thine is the night."

How is it to be understood, what is written: "Forgive me, that I may be refreshed, before I go, and be no more?" The meaning here is made clear from the preceding verses. For above he had said: "Because I am a stranger with thee, and a sojourner as all my fathers were. Forgive me, that I may be refreshed, before I go, and be no more." There is understood that which he said above, "a sojourner"; for the rest, it is clear that he will be, who by calling himself a sojourner above declares that he has a country in which he is to be.

What does that signify, which is read in the psalm: "In the head of the book it is written of me"? This is spoken in the person of the Savior, of whom it is written: "In the beginning God created heaven and earth," that is, in the Son, or certainly that: "In the beginning was the Word, and the Word was with God, and the Word was God."

How is it to be understood, what it says: "and he dwelt in the land of Naid." Naid, or as it has in Hebrew, Nod, is called unstable; therefore it is not a name of a land, but according to the punishment and divine sentence, it declares Cain to have been a wanderer and a fugitive.

What is to be understood from this, which is written: "For thy fathers, sons are born to thee"? That is, that in the succession of times the apostles have been given in place of the prophets.

A brother shall not redeem, shall man redeem? What is to be thought concerning this passage? That Moses did not redeem, Christ shall redeem.

How is that to be understood, which David cries out to the Lord, saying: "To thee only have I sinned"? Sin is committed against God alone, because certainly He alone is without sin; so the justified man overcomes even when he is judged, that is, either Christ in His passion, or according to that which is said in the prophet: "And come, and let us be judged, saith the Lord."

Men of blood and deceit, he says, shall not live out half their days; what is to be understood here? They do not live out half their days who are snatched away by an untimely death. By this reasoning we can also understand that other passage: take me not away in the midst of my days. And in another sense: they do not live out half their days who do not devote even a part of their life to the satisfaction of God.

What the inner sense speaks concerning this, which is written: "Before your thorns bring forth a bramble?" That is, before your sins are consummated.

How should one respond to those who argue that Abraham took his brother's daughter, Sarah, in marriage? It must be answered that those things which had not yet been forbidden by the law of the Lord at that time were not considered unlawful.

How should that be understood which is read in the psalm: "Have no mercy on all them that work iniquity"? This is said not so much in the spirit of one cursing, as of one desiring the correction and amendment of sinners, that is, that being corrected in the present life they may not abuse the divine patience until the future bitterness of punishments.

It is written in Genesis: God tempted Abraham, as if the Lord knew not whether Abraham would be faithful to God, unless He had tempted him by the trial of a thing to be made manifest. Not because God was ignorant of his faith, did He tempt Abraham by the examination of truth, but therefore was he tempted, that being tempted he might be justified.

What is it that is written: "We have passed through fire and water, and thou hast brought us out into a refreshment"? By fire and water it signifies persecutions and martyrdom. Some think that here water is to be understood as baptism and fire as the Holy Spirit, who, when poured forth, burns up sins as fire does; and hence it is that it is written: "The Lord thy God is a consuming fire."

What does that saying mean, which is read: "Make way for him who ascendeth upon the sunset, the Lord is his name"? Prepare the way of good works for him who hath passed beyond the sunset, death being conquered.

He saith: "Thou shalt set aside for thy inheritance, O God, a voluntary rain, and it was weakened, but thou hast perfected it: thy animals shall dwell therein." What is the meaning of this passage? The rain here, according to the letter, is to be understood as the manna; according to the anagogical sense, as the commandments. These commandments, or the law, although they may seem weakened by the transgressions of the Jews, are nevertheless shown to be fulfilled by the grace of the gospel, in which now the animals, that is, the Gentiles, dwell and abide.

What is the understanding in this, which we read: "If you sleep among the midst of lots, the feathers of the dove are silvered, and the hinder parts of her back are in the manner of gold?" In this place, the prophet desires concerning the apostles, that they may persevere believing in the two testaments even unto the passing over; in the dove, however, the Holy Spirit is shown; in the hinder parts, the more hidden understanding; in the silver, the shining history of the scriptures; in the gold, the interior or more precious sense.

What is it that He saith: "And behold a vine before me, and behold in the vine three branches?" Three scourges or three offshoots are signified under this declaration of three branches.

Whom shall we take those princes of Zabulon or princes of Nephtalim to be? The apostle Peter or Andrew, who were called from those same tribes, just as above by the name of Benjamin the apostle Paul must be understood.

What does it signify, that which is read: they have set up their signs, signs and they knew not as in the going forth upon the highest. That the Babylonians, made insolent by victory, set up their signs in the temple of God, just as trophies are accustomed to be placed upon arches and the entrances of gates.

The Lord said to Moses: "Thou shalt see my back parts;" what is to be understood by this? That he was to see in spirit, or in his descendants, the latter works of the divine operations in Christ, to be manifested in the last times.

What is it that we read: "For in the hand of the Lord there is a cup of strong wine full of mixture, and he hath poured it out from this to that: but the dregs thereof are not emptied?" The cup of the Lord is mixed with mercy and judgment; it is poured from this to that when, by divine severity, there is a transition from mercy to judgment; moreover, its dregs are not emptied for this reason, because the final judgment is still reserved.

Who is that finger of God by which the two tablets of the law are read as inscribed? This finger of God must be understood as the Spirit of God.

The voice, he says, of thunder in the wheel; what is to be understood here? He called the wheel here the very orb of the earth, because within the wheel of that same orb the thunders carry around their roaring.

What pertained properly to the uses of the priests or to the Levites from those things which the people offered? The firstfruits of the crops and other things were allotted to the priests, but the tithes indeed to the Levites, from which tithes, however, a tenth was owed to the priests.

All things which God created are very good, and how is it that in the law certain animals are called unclean? To pass over other things which can be said from this, they were called unclean for eating, not for creation; for the use of these for food is known to have been forbidden by the divine law on account of certain figures.

Since clean and unclean animals were distinguished by the divine law through Moses, how is it that even before the flood, among those which were to be received into the ark, animals are called unclean? Moses, inspired by the Holy Spirit, is the writer and founder of the Pentateuch, and because in Leviticus the distinction concerning clean and unclean animals was to be set forth, also in Genesis, since the author of both books is the same, he called the same animals unclean.

What things from the Old Testament ought we to leave behind, and what ought we to observe? We ought to observe the commandments which pertain to correcting life and morals, but to leave behind the ceremonies and rites of sacrifices which at that time presented figures and a shadow of things to come.

What is to be understood here: justice and peace have kissed each other? That the law and grace have been joined together through the mediator our Lord Jesus Christ, who hath made both one?

How it is to be understood, what we read: The Lord loveth the gates of Sion, above all the tabernacles of Jacob. That the Lord preferred the bulwarks of the Church to the shelters of the synagogue.

When in Deuteronomy only seventy souls are recorded to have entered Egypt with Jacob, how is it later related in the Acts of the Apostles that seventy-five souls entered Egypt?

What is to be understood where it is written: "I am become as a man without help, free among the dead"? Surely Christ is free among the dead, because He appeared without sin among sinners.

What is that land of oblivion of which it is said: "Shall thy wonders be known in the dark, and thy justice in the land of oblivion?" Most rightly is it called the land of oblivion, the flesh of the wicked forsaken by the Lord. And in another way: the land of oblivion can also be understood in that which is said: "For there is no one in death that is mindful of thee; and who shall confess to thee in hell?"

In Job, how is it to be understood, what Scripture records, 'the gold of Ophir'? Ophir is a region extending towards India, and thus the gold indicates that region. Others affirm that the gold of Ophaz is exceedingly precious, which among the Latins is called 'obryzon'.

What does it mean that we read there, according to the custom of secular authors, of the Pleiades, Orion, or Arcturus? Not that they are reckoned among the Hebrews by these names, but so that among us the significance of these stars could be more manifest, the translator wished to call them thus, as the usage of the Gentiles had found them. That also is to be observed generally, that even the apostles or apostolic men, writing in their epistles, sometimes make use of those testimonies which seemed to be spread abroad among the peoples.

In the same book, what is it that is written concerning that dragon: "All the ships if they should come together, cannot bear the skin of his tail"? He calls the ships the churches, which, vexed by temptations and tribulations, will scarcely endure the antichrist at the end of the world. And rightly does he call the tail of that dragon, the devil, the antichrist, from whom the final persecution will come.

What is this, that the Lord afterwards rejects Saul as king, whom He first thought fit to be chosen for the kingdom? Because God brings forth His own just and incorrupt judgment from equity, He did not choose from foreknowledge; He rejects someone when he deserves it, when he becomes unworthy of election. Moreover, it by no means seemed fitting to His most holy truth and justice that the offense should precede the sin.

How is it to be understood, that in the scriptures the Lord is often mentioned as repenting, as also concerning Saul when He says: It repenteth me that I have appointed Saul king? The repentance of the Lord is said to be the change of things established by Him, which comes to pass on account of the vicissitude of events or for the ordering of what is right. For it is necessary that the divine dispositions, so that they may become more manifest to the hearers, be indicated through significations of the human mind.

What is it that he again sets forth in his epistle as being a sin unto death for which one ought not to pray? Assuredly, he sins a sin unto death, that sinner who in the course of this temporal life does not do penance. By this reasoning, that also must be understood: "But he that shall blaspheme against the Holy Ghost, shall not have forgiveness, neither in this world, nor in the world to come." For he blasphemes who, believing not at all in the divine promises and the Holy Ghost, in whom is the remission of sins, refuses to be reconciled to God in this life through works of satisfaction.

What is this, that while the Lord avenges some things here, He does not avenge all? He avenges some things, so that it may be understood He takes care of human affairs; He does not avenge all, so that it may be recognized that a terrible judgment is still to come for all.

How was the pythoness able to call forth the shadow of Samuel? Either the devil then showed a false shadow to those seeing it, or if it was true, it must be believed that he was permitted only as much as the Lord allowed, nor is it a wonder that such things are permitted to the devil for certain hidden and secret reasons or for the manifestation of trials, since he even set the Saviour on the pinnacle of the temple and asked for and received Job to be tempted.

The same one speaks of God: "Therefore he hath mercy on whom he will; and whom he will, he hardeneth." What do we follow here? The heart is hardened by God, while the punishment for crimes is deferred.

Who are those seven spirits of God who are mentioned in the Apocalypse? These are those whom the prophet Isaiah also enumerates: the spirit of wisdom and understanding, the spirit of counsel and fortitude, the spirit of knowledge and truth, the spirit of the fear of God, in which, however, spiritual works are signified. Moreover, all those things are wrought by one and the same Spirit.

And indeed, these things concerning the opinions of the most learned men have been set forth by me at your request. If anyone, however, in the discussions of the aforementioned questions brings forth things which are more approved, reproving the obstinacy which is wont to be in many, I do not refuse that I shall follow the better things.

Who are those seven spirits of God who are mentioned in the Apocalypse? These are the same that the prophet Isaiah enumerates: the spirit of wisdom and understanding, the spirit of counsel and fortitude, the spirit of knowledge and truth, the spirit of the fear of God, in which, however, spiritual works are signified. Yet all those works are wrought by one and the same Spirit.

And indeed, these things concerning the opinions of the most learned men have been set forth by me at your request. If anyone, however, in the discussions of the aforementioned questions brings forward things which are more approved, reproving the obstinacy which is wont to be in many, I do not refuse to follow the better things.

Likewise John in his epistle states: "And there are three who give testimony, the water, the blood and the spirit"; what is signified in this? Similar to this passage also that seems to me, which he himself in his gospel speaks concerning the passion of Christ saying: "But one of the soldiers with a spear opened his side, and immediately there came out blood and water; and he that saw it hath given testimony." And in the same gospel he had previously said of Jesus: "And bowing his head, he gave up the ghost." Some therefore from this argue thus: the water seems to signify baptism, the blood to indicate martyrdom, but the spirit is he himself who through martyrdom passes to the Lord. Many however here understand by mystical interpretation the Trinity itself, because that perfect Trinity gives testimony to Christ: the water indicating the Father, because He says of Himself: "They have forsaken me, the fountain of living water," the blood showing Christ, certainly through the gore of the passion, but the spirit manifesting the Holy Ghost. Moreover these three give testimony concerning Christ thus, with Himself speaking in the gospel: "I am one that give testimony of myself: and the Father that sent me giveth testimony of me." And again: "But when the Paraclete cometh, whom I will send you from the Father, the Spirit of truth, who proceedeth from the Father, he shall give testimony of me." Therefore the Father gives testimony, when He says: "This is my beloved Son," the Son, when He says: "I and the Father are one," the Holy Ghost, when it is said of Him: "And he saw the Spirit of God descending as a dove, and coming upon him."

What is it that he again brings forth in his letter, that there is a sin unto death for which one ought not to pray? Certainly, he sins unto death, that sinner who in the course of this temporal life does not do penance. By this reasoning, that also must be understood: "But he that shall blaspheme against the Holy Ghost, shall not have forgiveness, neither in this world, nor in the world to come." For he blasphemes who, believing not at all in the divine promises and the Holy Spirit, in whom is the remission of sins, refuses to be reconciled to God in this life through the works of satisfaction.

What does it signify, that we read in the same place that the world is set in wickedness? Not that the world is set in wickedness by God, but that the vices of men living in the world are wicked; in this manner also that which is written will be clear: "Because the days are evil."

Heaven is my throne, and the earth my footstool; how can this be understood, since we certainly believe God to be incorporeal? According to the custom of our manner of speaking, it seems to designate the condition of one who reigns, so that it may be understood that God either dwells in heavenly things or holds earthly things as subject.

Who are those seven spirits of God who are mentioned in the Apocalypse? These are those whom the prophet Isaiah also enumerates: the spirit of wisdom and understanding, the spirit of counsel and fortitude, the spirit of knowledge and truth, the spirit of the fear of God, in which nevertheless spiritual works are signified. Moreover, all those things one and the same Spirit worketh. And indeed these things concerning the opinions of the most learned men have been set forth by me at your request. If anyone, however, in the discussions of the aforementioned questions brings forth things which are more approved, reproving the obstinacy which is wont to be in many, I do not refuse that I shall follow the better things.

What is it that is written in Paralipomenon: "she that dwelt in Jerusalem in the second part"? In the second, that is, part. For Ezechias made a second wall of Jerusalem, and his son Manasses a third; therefore she of whom it is written dwelt in the second part of the city.

Where is the ark of the Lord, in which were the two tables of the testament, to be believed to have been taken away? We read in Paralipomenon that Josiah, king of Judah, when he was making the Passover to the Lord in Jerusalem, spoke thus to the Levites: "Place the ark in the sanctuary of the temple, which Solomon the son of David, king of Israel, built; for you shall carry it no more." In this place, some wish to understand thus: that Josiah, foreseeing the future captivity, took care to hide the ark of the Lord in a certain place, yet where he then had it concealed.

What is the difference between a holocaust and a victim? That the priests used to eat a part of the victims, but a holocaust was a whole and perfect victim, because it was all given to the fire in the offering of the sacrifice. They were also called peace-offerings, which the people were accustomed to eat.

Since the first psalm, in its opening verses, has distinguished the impious sinner and the heretic, what is the meaning of that conclusion placed at the very end of the psalm, in which it says: "Therefore the wicked shall not rise again in judgment." The beginning of this psalm concerns the distinction of merit, and the end concerns the distinction of judgment, in which it shows that every man without doubt shall rise again: that is, the just, to judge; the sinner, to be judged; the impious, to be punished. For he who is already judged shall not then be judged again, according to what is written: "But he that doth not believe, is already judged."

Since passion does not befall God, what is it that is often called the wrath and fury of God in the Scriptures? It is the custom of Scripture that wrath is put for vengeance. For there is wrath according to man, vengeance according to God, and fury according to the mind of the sufferer, not according to justice. And that also is what is set down in the prophet: "The Lord creating evils." Therefore evils are according to the disposition of him who endures them, not according to the equity of him who decrees.

What does that mean, which is frequently inscribed in the titles of the psalms, "Unto the end, a psalm for David"? That the psalms look to the promise of good things at the end of the world, or that we may obtain in Christ what the Jews believed they could attain in the beginning, whom we shall confess to have come in the end.

What does it signify, that we read in the same place that the world is set in evil? Not that the world is set in evil by God, but that the vices of men living in the world are evil; in this manner also that which is written will be made clear: because the days are evil.

"I will not gather together their meetings for blood-offerings," he says, when surely "de sanguine" would have sounded more Latin; for what reason is it written "de sanguinibus" contrary to the rule of Latinity? In the Greek, αἱμάτων is read, that is, signifying blood in the plural number; the translator, faithful to the property of this expression, rendered it also into Latin in the plural number.

The same one speaks of God: "Therefore He hath mercy on whom He will; and whom He will, He hardeneth." What do we follow here? The heart is hardened by God, while the punishment for crimes is deferred.

What is it that the prophet says concerning his enemies: "They have enclosed their own fat"? The fat of the wicked is enclosed when, grown fat in sense and thickened in iniquity, they withdraw either from justice or from the precepts of God, and therefore he says in another place: "Their iniquity shall come forth out of their fatness." But manna, that is, the heavenly food, is thin and suited to the nourishment of those who flourish in the subtlety of their senses.

What is to be understood concerning this, which is written: "Of thy hidden things their belly is filled: they are filled with swine's flesh, and they have left the rest to their little ones?" Above, he prayed that the Jews might be divided from the few, that is, from the just: because many are called, but few are chosen. Now, however, he says that these same ones, first instructed by the hidden things of the divine law, then filled with their swine's flesh, that is, with the uncleanness of later doctrines, while they deny Christ, have transmitted that same impiety even to their descendants.

Since there is no power but from God, as the Apostle says, why are not all found to be administering it well and piously? Because all receive this life equally from God, yet not all live equally.

Thy rod and thy staff, they have comforted me; what distinction is to be understood here? In the rod, correction is declared; in the staff, consolation.

Since animals are not without sense, how is it said in the psalm: "Be not as the horse, or as the mule, who have no understanding"? Because in animals there is sense, but in men there is understanding.

Since God has no care for beasts of burden as for oxen, how does the psalm say: "And thou wilt save the beasts, O Lord"? He called men capable of reason beasts lacking reason; but He confirms that those are to be saved through present conduct, these through future conversion.

How is it to be understood, what is written: "Forgive me, that I may be refreshed, before I go, and be no more?" The meaning here is made clear from the preceding verses. For above he had said: "Because I am a stranger with thee, and a sojourner as all my fathers were. Forgive me, that I may be refreshed, before I go, and be no more." There is understood that which he said above, "a sojourner"; for the rest, it is clear that he will be, who by calling himself a sojourner above declares that he has a country in which he is to be.

What does that signify, which is read in the psalm: "In the head of the book it is written of me"? This is spoken in the person of the Savior, of whom it is written: "In the beginning God created heaven and earth," that is, in the Son, or certainly that: "In the beginning was the Word, and the Word was with God, and the Word was God."

"Deep calleth on deep," it says, "at the noise of thy flood-gates"; how is this to be understood? Not without reason is the depth of the divine Scriptures called an abyss, and therefore at the noise of the flood-gates deep calleth on deep, when the Old Testament announces the New, or the New Testament calls the Old to witness in the voices of the prophets.

What is to be understood from this, which is written: "Instead of thy fathers, sons are born to thee"? That is, that in the succession of times the apostles have been given in place of the prophets.

A brother shall not redeem, man shall redeem; what is to be understood concerning this passage? That Moses did not redeem, Christ shall redeem.

How is that to be understood, which David cries out to the Lord, saying: "To thee only have I sinned"? Sin is committed against God alone, because indeed He alone is without sin; so the justified man overcomes even when he is judged, that is, either Christ in His passion, or according to that which is said in the prophet: "And come and let us be judged, saith the Lord."

Men of blood and deceit, he saith, shall not live out half their days; what must be understood here? They do not live out half their days who are snatched away by an untimely death. By this reasoning we can also understand that other saying: take me not away in the midst of my days. And in another sense: they do not live out half their days who do not devote even a portion of their life to the satisfaction of God.

What does the inner sense declare concerning this, which is written: before your thorns bring forth a bramble? That is, before your sins are fully grown.

How doth the just wash his hands in the blood of the sinner? When vengeance is rendered upon the wicked, not procured by the saints; and after the transgressions and the end of sinners, the life and works of the just shine forth more brightly.

How is that to be understood which is read in the psalm: "Have no mercy on all them that work iniquity"? This is said not so much in the spirit of one cursing, as of one desiring the correction and amendment of sinners, that is, that being corrected in the present life they may not abuse the divine patience unto the future bitterness of punishments.

Once hath God spoken, these two things have I heard; what is to be understood here? "Once" here is not to be referred to number but to firmness. Moreover, what are those two things which belong to the Lord? Both to be able to do all things and to will to show mercy. And in another way: "Once hath God spoken," that is, in the law; for in the gospel He does not command other things: because "I am not come to destroy, but to fulfil."

What is it that is written: "We have passed through fire and water, and thou hast brought us out into a refreshment"? By fire and water it signifies persecutions and martyrdom. Some think that here water is to be understood as baptism and fire as the Holy Spirit, who, being poured forth, burns up sins as fire does; and hence it is that it is written: "The Lord thy God is a consuming fire."

What does that saying mean, which is read: "Make a way for him that ascendeth upon the west: the Lord is his name"? Prepare the way of good works for him who has passed beyond the west by conquering death.

He saith: "A voluntary rain shalt thou separate, O God, to thy inheritance: and it was weakened, but thou hast made it perfect. In it shall thy animals dwell." What is the meaning of this passage? The rain here, according to the letter, is to be understood as the manna; according to the anagogical sense, as the commandments; which commandments or law, although it may seem weakened by the transgressions of the Jews, is nevertheless shown to be fulfilled by the grace of the gospel, in which now the animals, that is, the Gentiles, dwell and abide.

What is the understanding in this, which we read: "If you sleep among the midst of the lots, the feathers of the dove are silvered, and the hinder parts of her back are in the colour of gold"? In this place the prophet desires concerning the apostles, that they may persevere believing in the two testaments even unto the passing over; but in the dove the Holy Spirit is shown, in the hinder parts the more hidden understanding, in silver the shining history of the scriptures, in gold the interior or more precious sense.

The Lord said: I will turn from Basan, I will turn into the depth of the sea, that thy foot may be dipped in the blood of thy enemies; the tongue of thy dogs from the same. What do we follow here? Basan in Latin sounds like confusion. Therefore the Lord turns us from the confusion which is in his cross, on which cross he dipped his foot in blood at the clamoring of the Jews, that he might be crucified, by the instigation of enemies, that is, of demons; but this whole thing came from the Savior himself, because he endured all these things of his own will.

Whom shall we receive as those princes of Zabulon or princes of Nephtalim? The apostle Peter or Andrew, who were called from those same tribes, just as above by the name of Benjamin the apostle Paul must be understood.

What does it signify, that which is read: "They set up their signs, signs, and they knew not as in the going out above the highest." That the Babylonians, made insolent by victory, set up their signs in the temple of God, just as trophies are usually placed upon arches and the entrances of gates.

What is it that is written: "But God our king before ages hath wrought salvation in the midst of the earth"? He spoke of Judea, in which Christ through the cross freed the world, which some think ought to be called the navel of the earth. And in another sense: "He hath wrought salvation in the midst of the earth," that is, in the virginal womb.

What is it that we read: "For in the hand of the Lord there is a cup of strong wine full of mixture, and he hath poured it out from this to that: but the dregs thereof are not emptied"? The cup of the Lord is mixed with mercy and judgment; it is poured from this to that, when by divine severity there is a passage from mercy to judgment; moreover, its dregs are not emptied for this reason, because the final judgment is still reserved.

What is the significance of that which is written: "and the rest of the thoughts shall keep a festival day to thee"? Here it is beautifully shown that God rejoices in the purity of the mind as in a kind of festivity.

The voice, he says, of thunder in the wheel; what is to be understood here? He called the wheel here the very orb of the earth, because within the wheel of that same orb the thunders carry around their roaring.

What is to be understood concerning this, which is written: "and he struck his enemies on the hinder parts"? According to the letter, a remembrance is made of those wounds with which the Philistines were struck on the hinder parts; but according to the interior sense, the enemies of God are struck on the hinder parts, when they are punished by the Lord in the last judgment.

Whom does He signify when He says: "The wild boar out of the wood hath laid it waste: and a singular wild beast hath devoured it"? Here the boar is to be understood, as some say, as Vespasian, who laid waste the Jews in war; the singular wild beast as Titus, the son of Vespasian, who consumed Jerusalem in the siege.

We read in the psalm: "Israel, if thou wilt hearken to me, there shall be no new god in thee;" how shall we understand this? It declares that idols or the antichrist are to be rejected. But Christ was not a new god, although He shone forth in the world through the flesh in our times. For in the beginning was with God, God the Word, Himself creating man to the likeness of God, and who at various turns and times always appeared to Abraham or to our fathers.

How is this to be understood, which the psalm says: God hath stood in the synagogue of gods? That is, in the congregation of the saints; moreover our Lord hath given to His saints a share of His name, as of His kingdom. Whence also to Moses He says: I have appointed thee the god of Pharao. Therefore they are called by the name of God, because they are also called the sons of God. Nor is it a wonder, on account of that ineffable indulgence of divine kindness, if He willed that man should be called god, since God was called man.

What is to be understood here: "justice and peace have kissed"? That the law and grace have been joined together through the mediator our Lord Jesus Christ, who hath made both one?

How is it to be understood, what we read: "The Lord loveth the gates of Sion, above all the tabernacles of Jacob." That the Lord hath preferred the bulwarks of the Church to the shelters of the synagogue.

Mother Sion shall say: a man and man is made in her, and the most High himself hath founded her; what do we follow here? Mother Sion, as some would have it, is signified by Mary, in whom was born the man Christ, the creator also of his own mother. Yet it must be known that it is better and according to the Hebrew more truly said: doth Sion say, a man, and a man is born in her, and the most High himself hath founded her? And this is the sense: who of men can declare this, as also that: or the arm of the Lord to whom hath it been revealed? Therefore it says this: that no man could declare it, because Sion is saved in the man who is born in her. But that man himself is the most High who hath founded her. And it is to be noted, that even the Son is called the most High.

What is to be understood where it is written: "I am become as a man without help, free among the dead"? Surely Christ is free among the dead, because He appeared without sin among sinners.

What is that land of forgetfulness of which it is said: "Shall thy wonders be known in the dark; and thy justice in the land of forgetfulness?" Most rightly is it called the land of forgetfulness, the flesh of the wicked forsaken by the Lord. And in another way: the land of forgetfulness can also be understood in that which is said: "For there is no one in death that is mindful of thee; and who shall confess to thee in hell?"

How is the youth of the eagle renewed according to that which we read: "Thy youth shall be renewed as the eagle's"? Eagles are said, by the force of extreme old age, to become featherless and, having been carried back to the nest, to be fed in turn by their young serving them, until, having wiped away the old age of decay, they receive back with their feathers the ability to fly. According to the anagogical sense, however, our youth is renewed either by baptism or by resurrection.

He saith, "The abyss like a garment is his covering"; what do we follow here? Not rightly do many judge the abyss here to be called the covering of God, since rather the order of the preceding verses itself declares it to be said as the covering of the earth, because the earth itself is seen to be clothed or enveloped as if by a certain garment of the abyss.

How do the waters stand upon the mountains, because it is written: upon the mountains the waters shall stand? Surely either when clouds full of waters hang over the mountains, or when in the sea waves are raised up to the likeness of mountains.

What must be understood in this, which we read: "That dragon which thou hast formed to play with him"? That dragon is the devil, but he was first formed by the Lord; so that he might pass over into the name of the devil by the prompting of voluntary wickedness. This dragon the prophet Isaiah describes as being played with by little ones.

How is it to be understood, that which is written: "the iron hath pierced his soul"? Here Christ is most clearly designated, because by rising again He overcame the pain and torment of the nails that fastened Him. Here "iron" can also be understood as the tribulation of harsh necessity, because He said "soul"; yet sometimes in the scriptures "soul" is also used for the present life, as in the gospel: "Is not the life more than the meat?"

What is the difference between a psalm and a canticle? That a psalm is named from the psaltery, but truly a canticle is brought forth from the voice, and that a canticle is taken for knowledge, but a psalm indeed for work; a psalm therefore pertains to the active life, that is, to practice, but a canticle truly to the contemplative, that is, to theory.

The Lord hath sworn, and he will not repent; how doth the Lord swear? For the Lord to swear is to promise unchangeably; rightly therefore doth this exchange of speech take hold, because his promise obtaineth the firmness of an oath.

What does that signify, which is written: "He shall drink of the torrent in the way; therefore shall he lift up the head"? These things are to be referred to the person of Christ, because He drank of the torrent, that is, of the passion; in the way, that is, in the world; therefore God, exalting His head, gave to Him the name which is above every name.

For what reason are those fifteen psalms designated as a song of degrees? There were once fifteen steps, as history shows, by which one ascended into the temple, and therefore these fifteen psalms are marked with the inscription of a song of degrees, because they lead us through certain advances to the heights by the progression of spiritual things.

"Powerful arrows, sharp, with desolating coals," he says; what is the understanding of this verse? The powerful arrows are the words of the Lord, which pierce our hearts with His charity. But the desolating coals are those which lay waste sins, according to that coal of the prophet Isaiah, which is brought to his lips, that it might cleanse the faults he had contracted either by speaking or by keeping silent out of fear.

What does it mean, that it is written: "Behold he shall neither slumber nor sleep that keepeth Israel"? Sometimes in the scriptures the Lord is said to sleep, when rather faith sleeps in us and He leaves the unfaithful one slumbering; but He truly does not know how to be absent to those seeking Him, He does not know how to sleep for those keeping watch.

We read in the psalm concerning Jerusalem: "Whose participation is in the same"; what shall we follow here? That diverse parts build up one city, or that diverse members make one body of the Lord.

What is to be understood concerning that place where it is written: "Perhaps our soul hath passed through a water insupportable?" For "perhaps" in the Greek is written *cipIX*, which we interpret more clearly in Latin as: "thinkest thou," so that the sense may be this: Thinkest thou, our soul hath passed through a water insupportable, unless the Lord had been in us?

What does it signify, that it is written: Turn again, O Lord, our captivity as a torrent in the south? It is the voice of a soul rejoicing, returning from the bonds of vices into freedom and conversion, by which it asks that it may be loosed from the captivity of sins by the inspiration of divine mercy, just as torrents constrained by ice are loosed by the warmth of the south.

How is this to be understood: "Behold the inheritance of the Lord are children: the reward, the fruit of the womb. As arrows in the hand of the mighty, so the children of them that have been shaken"? The prophet signifies that he speaks there of future things, who declares the time of rising after that sitting; that is, after he shall have given sleep to his beloved, he shows what that resurrection of the saints shall be, when he says: "Behold the inheritance of the Lord are children: the reward, the fruit of the womb." Therefore, the inheritance of the Lord itself is in the children, which he has obtained as the reward of the fruit of the womb, because the Savior is the fruit of the womb, whose reward indeed is, that the nations might be his inheritance, whom through faith he begets as children. Moreover, the apostles are rightly called arrows, who, traversing the globe as if by flight, have pierced the hearts of the unfaithful with their teaching; whom the prophet excellently designates as the children of them that have been shaken, that is, of the prophets. For surely when the prophets are shaken out in their prophecy, what else is manifested in them but the apostles being found? Therefore, since the apostles have been generated from the prophets being shaken out, they are rightly called the children of them that have been shaken.

What is it that we read: "As a child that is weaned is towards his mother, so wilt thou reward in my soul"? The weaning of our soul is when it is raised from the infancy of ignorance to the perfect food of life by the consummation of understanding. Therefore, he had said above: "If I was not humbly minded," that is, if I did not think humble and earthly things; "but I have exalted my soul." That is: but I have striven with my mind towards heavenly things, let this be my reward, that the consummation of understanding may follow my soul.

Blessed, he says, is he who will repay you, what you have restored to us; who is this to be understood? This psalm can be understood both concerning the captivity of the Jews, when they were led into Babylon, and concerning sinners who, cast out from the church, are given over to confusion. Here therefore, according to the history, as some think, is signified King Cyrus, who restored this restitution after Babylon was overthrown and raged there with all slaughter even unto its little ones. But according to the interior sense, he restores the place of Babylon who leads her captive, who had first held herself captive by the law of sin, and dashes the beginnings of vices against the rock which is Christ.

Often in the scriptures it is said: I confess to thee, O Lord; how is this to be understood? Confession does not always seem to signify penitence, for 'I will confess' is sometimes put for 'I will praise' or for 'I will give thanks' or for 'I will glorify the Lord.'

"My imperfection," he says, "thy eyes have seen, and in thy book all shall be written"; what is the meaning here? The eyes of God see our imperfection, because God knows man even before he is formed; and in another sense: the eyes of God see our imperfection, because He looks into our thoughts even before they are completed. Moreover, all are written in His book, because all men are not born without His will, or because all our wills are most fully described before Him. It follows, however: "days shall be filled up, and there is no one in them." They shall be filled up with the day, that is, with Christ, and besides Christ there shall be no one in them, because those who are full of God cannot receive that which is not of God.

Who are the young of the ravens of which it is written: "and to the young of the ravens that call upon him"? It signifies the faithful sons born of unbelievers.

What is signified in this, which we read: "Before the face of his cold who shall stand?" Through this, the cold of temptations is shown.

In what manner are those two-edged swords of the saints called, of which it is written: "and two-edged swords in their hands"? Two-edged swords are so called, because in judgment they can punish both body and soul at once. And otherwise, because they punish both with the torment of present pain and with the fear of future punishment. And hence is that which is sung in the same psalm: "Sing to the Lord a new canticle," for they who are believed to be the cleansings of the world shall judge the nations and kings.

The hart of friendship and the colt of graces shall talk with thee; what shall we follow here? Some think that the hart of friendship here is to be understood as Christ, the teacher of all love and charity; the colt of graces as the Holy Spirit, who is the distributor of all graces, that is, of the charisms. We are therefore admonished by this, that we should always seek the consolations of Christ or of the Holy Spirit.

What is it that is written: "The just man shall fall seven times and shall rise again"? Certainly in speech or in thought when he slips, or indeed within the grace of the sevenfold Spirit, when he offends. Some affirm that this is said here on account of the seven days through which the course of human life revolves, because the course of life itself cannot be without sin.

What is it that he again brings forth in his letter, that there is a sin unto death for which one ought not to pray? Certainly, he sins unto death, that sinner who in the course of this temporal life does not do penance. By this reasoning, that also must be understood: "But he that shall blaspheme against the Holy Ghost, shall not have forgiveness, neither in this world, nor in the world to come." For he blasphemes who, believing not at all in the divine promises and the Holy Ghost, in whom is the remission of sins, refuses to be reconciled to God in this life through works of satisfaction.

What does it signify, that we read in the same place that the world is set in evil? Not that the world is set in evil by God, but that the vices of men living in the world are evil; in this manner also that which is written will be made clear: because the days are evil.

What does the name of cousin mean in the Canticle of Canticles? The Church, in whose name those words are there spoken to the Savior, calls Christ cousin, who is the son of the synagogue; and because they have sometimes wished to understand the Church as the sister of the synagogue in the saints, therefore according to a certain expression of Scripture, Christ is called both the cousin and the spouse of the Church.

Who are those seven spirits of God who are mentioned in the Apocalypse? These are the same whom the prophet Isaiah enumerates: the spirit of wisdom and of understanding, the spirit of counsel and of fortitude, the spirit of knowledge and of truth, the spirit of the fear of God, in which, however, spiritual works are signified. Yet all those things are wrought by one and the same Spirit. And indeed, these things concerning the opinions of the most learned men have been set forth by me at your request. If anyone, however, in the discussions of the aforementioned questions should bring forward things which are more approved, condemning the obstinacy which is wont to be in many, I do not refuse that I shall follow the better things.

How is it to be understood, that the Lord Jesus Christ is said to be called the son of David, since indeed He was not born of Joseph, who descended from the stock of David? At that time, the Jews according to the law took near kinswomen in marriage, and there is no doubt, that for this reason Mary also, coming from the same tribe, descended, or rather proceeded, from the stock of David just as Joseph did. Moreover, the origin of Mary is signified through the generation of Joseph, because it is the custom of the Scriptures to weave the line of descent in the generation rather of men than of women. Since Elizabeth, who is written to have been of the daughters of Aaron, was, as it is read, the kinswoman of this Mary, it is most manifest that in Christ according to the flesh the succession of both lines, namely of kings and of priests, has come together.

What is it that he again sets forth in his epistle as being a sin unto death for which one ought not to pray? Assuredly, he sins a sin unto death, that sinner who in the course of this temporal life does not do penance. By this reasoning, that also must be understood: "But he that shall blaspheme against the Holy Ghost, shall not have forgiveness, neither in this world, nor in the world to come." For he blasphemes who, believing not at all in the divine promises and the Holy Ghost, in whom is the remission of sins, refuses to be reconciled to God in this life through works of satisfaction.

Wherefore in the gospel Mary is called the wife of Joseph. It is the custom of the scriptures, that they also call betrothed women wives.

What is it that we read: "He shall baptize you with the Holy Ghost and with fire"? Because through the Holy Ghost either sins are burned away in us, or sanctification is bestowed, or the fervor of charity is kindled in enduring sufferings. Or certainly because, having been baptized with the Spirit, we shall be examined by divine judgment. There are those who say the apostles were baptized with the Holy Ghost, when fire appeared upon them.

The same one speaks of God: therefore He hath mercy on whom He will, and whom He will He hardeneth; what do we follow here? The heart is hardened by God, while the punishment of crimes is deferred.

To the just is promised the kingdom of heaven. And in what manner is this also said: for they shall possess the land? Because a new heaven and a new earth in the future are promised again to the just, so that then with God, as the angels, they may possess both.

How is that to be understood which is written: If thy enemy be hungry, give him to eat; if he thirst, give him to drink, for doing this thou shalt heap coals of fire upon his head? That is, thou heapest the fire of compunction, when thou returnest good for evil. And in another sense: not that the enemy ought to be fed with this intention, that coals of fire be heaped upon his head while he is fed, but that when that enemy receives good for evil, if he is not moved by any repentance of his malice, he rather heaps coals of fire upon his own head.

Since there is no power but from God, as the Apostle says, why are not all found to be administering it well and piously? Because all receive this life equally from God, yet not all live equally.

What is to be understood in that place where it is written: "Pray that your flight be not in the winter, or on the sabbath"? According to the history, it is to be understood thus: "that your flight be not in the winter," that is, lest the tribulation of flight be increased by the injury of the season. "That your flight be not on the sabbath": lest indeed on that day on which you are accustomed to have rest and leisure. But according to the higher understanding, "that your flight be not in the winter or on the sabbath" can be taken thus: lest that flight overtake you either growing cold in sins or idle in good works.

In the same Matthew it is written: "But I say to you, I will not drink from henceforth of this fruit of the vine, until that day when I shall drink it new with you in the kingdom of my Father." What shall we follow here? The kingdom of God, as learned interpreters explain, is the Church, in which daily Christ drinks His own blood through His saints, as the head in its members.

What is the reason that it is said: "From henceforth you shall see the Son of man sitting on the right hand of the power of God, and coming in the clouds of heaven"? And in another place it is said that they shall not see Him coming in the clouds of heaven except only on the last day, with all the tribes of the earth mourning, and then they shall see the Son of man in the clouds of heaven? Because in this first coming of the body, that is, of the Church, is announced through the manifestation and brightness of signs, but that other coming is of the head, that is, of Christ Himself. In that coming, Christ comes through His members; in this, through Himself.

What does it signify in the Gospel, that it says: "For he that hath, to him shall be given, and he that hath not, that also which he hath shall be taken away from him"? For example, so that if one having faith does not have charity, he may also lack that very faith which he seemed perhaps to have; just as the Jews, not understanding Christ through the divine scripture, also lost that very knowledge of God which they thought they held, and not receiving the Son, they also do not have the Father.

The evangelist Mark signifies that the Lord was crucified at the third hour of the day; and how does another evangelist record that it was the sixth hour when He was crucified? Because this one reported in his writings almost the very hour at which He was truly crucified. But indeed, that other considered it necessary to record the time of the earlier hour, at which He was condemned by the shouting of the Jews, as if by an anticipation of the account He was crucified at the hour when He was ordered to be crucified. Nevertheless, in this very passion of His we must hold thus: that the man who was assumed bore it according to His own will, so that the Word, which in the beginning was with the Father, remained inviolate and undefiled; therefore, that which He had taken up for human infirmity was subject to injury, but that which divine eternity possessed remained incorrupt.

Who are those seven spirits of God who are mentioned in the Apocalypse? These are those whom the prophet Isaiah also enumerates: the spirit of wisdom and understanding, the spirit of counsel and fortitude, the spirit of knowledge and truth, the spirit of the fear of God, in which, however, spiritual works are signified. But all those things one and the same Spirit worketh. And indeed these things concerning the opinions of the most learned men have been set forth by me at your request. If anyone, however, in the discussions of the aforementioned questions brings forth things which are more approved, reproving the obstinacy which is wont to be in many, I do not refuse that I shall follow the better things.

Who are those who in the sacred scriptures received names before they were born? In the New Testament, besides the Savior, we read only of John the Baptist; in the Old, however, there are four: Isaac, Ishmael, Solomon, and Josiah, who seem to be younger in birth than in name.

At the coming of the Mother of the Lord, how could John, still lacking sense in the womb, exult in his mother? Some think it was done more by the sense or joy of the mother, so that even her inward parts could exult; or certainly, if it is preferred to attribute this rather to John, it must be reckoned among the divine miracles, just as that also, when the voice of the ass burst forth into the sound of speech.

What does it signify, that we read in the same place that the world is set in evil? Not that the world is set in evil by God, but that the vices of men living in the world are evil; in this manner also that which is written will be made clear: because the days are evil.

How is it that Luke recounts that vision in which the Lord, having taken three disciples, was glorified as coming after eight days, while the other evangelists say after six days? Luke, who writes that after the Lord's discourse with the disciples, this vision was shown to the disciples after eight days, includes both the day on which the Lord spoke and the day on which Jesus appeared glorified. But those who thought six days should be indicated, counting only the full and entire days in between, as it were passed over in silence that first and last day as half-full.

The same one speaks of God: "Therefore he hath mercy on whom he will; and whom he will, he hardeneth." What do we follow here? The heart is hardened by God, while the punishment of sins is deferred.

Again He Himself affirms, saying: "That which Israel sought, he hath not obtained; but the election hath obtained it, and the rest have been blinded." What is the meaning of this? Not because God strikes with blindness any who are willing to look, for He "will have all men to be saved," as it is written, but those who had blinded themselves He is said to have delivered up in recompense for their wickedness, when He forsook them. For to deliver up is for the Lord to abandon.

How is that to be understood, which we read: the kingdom of God is within you? In each person, according to the difference of good and evil deeds, either God reigns or the devil, because it is necessary that he who carries out the will of another in deed, should be seen to be subject to his rule. And so if some are just, God must be said to reign in them; the devil, if they are unjust. Faith also can be called the kingdom of God, by which one goes to the kingdom, by which certainly the just man lives and through which Christ dwells in the hearts of His saints.

Since there is no power but from God, as the Apostle says, why are not all found to be administering it well and piously? Because all receive this life equally from God, yet not all live equally.

Forty-six years, as affirmed by the Jews according to the Gospel of John in the building of the temple, how are they shown to be fulfilled? Indeed, it is sufficiently established by Scripture that Solomon built the house of the Lord in only seven years, as it says: "And he built it in seven years." But forty-six years are placed in the restoration of the temple which took place in the days of Esdras after the overthrow of Jerusalem and the captivity of the Jews. Moreover, that very repair of rebuilding the temple was long drawn out, with the neighboring nations round about hindering the work by continual harassment.

In what manner did the Savior lead the assumed man into heaven, or in what manner is heaven promised to the saints, when He says: "No man hath ascended into heaven, but he that descended from heaven, the Son of man who is in heaven," or in what manner was He in heaven, when He was still on earth? According to the flesh He was on earth, according to His divinity He was not absent from heaven. Therefore He Himself also ascended who descended, because although He assumed man, yet man and God, that is Christ, are one person, and certainly since He is the head, and the saints are the members, it is necessary that the members follow where the head has gone before, so that the fullness of Christ's body may be in heaven.

What is it that he again brings forth in his letter, that there is a sin unto death for which one ought not to pray? Certainly, he sins unto death, that sinner who in the course of this temporal life does not do penance. By this reasoning, that also must be understood: "But he that shall blaspheme against the Holy Ghost, shall not have forgiveness, neither in this world, nor in the world to come." For he blasphemes who, believing not at all in the divine promises and the Holy Spirit, in whom is the remission of sins, refuses to be reconciled to God in this life through the works of satisfaction.

What does it signify, that we read in the same place that the world is set in evil? Not that the world is set in evil by God, but that the vices of men living in the world are evil; in this manner also that which is written will be made clear: because the days are evil.

What is that which, in the Acts of the Apostles, those twelve who had been baptized with the baptism of John are baptized by Paul? This is because they had not been baptized in the name of the Trinity. For although the baptism of John baptized in Him who was to come, yet it was properly called the baptism of John; whence also those coming from heretics are not baptized by us, if it is established that they were baptized in the name of the Trinity, unless only the imposition of hands is applied to those converted to the right faith, so that through this the infusion of the Holy Ghost may be received.

The same one speaks of God: therefore He hath mercy on whom He will, and whom He will He hardeneth; what do we follow here? The heart is hardened by God, while the punishment of crimes is deferred.

How is that to be understood, which is said: "Abraham your father rejoiced that he might see my day, and he saw it and was glad"? They were called seers, the prophets, for this reason: that by the gift of the Holy Spirit they saw, as if aware of things to come, those things which were hidden from others, among whom Abraham also saw Christ in the spirit.

How is that to be understood which is written: "If thy enemy be hungry, give him to eat; if he thirst, give him to drink; for, doing this, thou shalt heap coals of fire upon his head"? This means, you heap the fire of compunction when you return good for evil. And in another sense: not that the enemy ought to be fed with the intention that coals of fire be heaped upon his head while he is being fed, but that when that enemy receives good for evil, if he is not moved by any repentance for his malice, he rather heaps coals of fire upon his own head.

Since there is no power but from God, as the Apostle says, why are not all found to be administering it well and piously? Because all receive this life equally from God, yet not all live equally.

How does the Savior speak: "The Father is greater than I," and in another place He says: "I and the Father are one"? The Lord Jesus, being as true man as He is true God—God from God the Father, man from a human mother—is believed to have spoken the former according to His humanity, the latter according to His divinity. According to this distinction of divinity and humanity, understanding will easily be opened even in the remaining passages which either sound of equality with the Father or of His humility. How did the Magi offer gifts, as we read: "And opening their treasures, they offered him gifts; gold, frankincense, and myrrh. And having received an answer in sleep that they should not return to Herod, they went back another way into their country"? At that time, indeed, the Magi, by the prompting of the Holy Spirit, were offering gifts to Christ: gold, as to a king; frankincense, as to God, or because it signified His passion by a figure; and myrrh, which foreshadowed the sign of His burial. Moreover, the Magi themselves were a type of believers; while Herod signified the figure of the devil. And that which was said to the Magi, "that they should not return to Herod," means that those who come to Christ from the Gentiles should not return again to the devil.

The voice of one crying in the desert: Prepare ye the way of the Lord, make straight his paths. Every valley shall be filled, and every mountain and hill shall be brought low; and the crooked shall be made straight. By 'valley' he signifies this world, filled with the doctrine of Christ; moreover, the mountains and hills brought low are the perfidy of the devil and the worship of idols, which were humbled and cast down at the coming of Christ; and when he says: the crooked shall be made straight, this is the depravity of the Gentiles, who now enter upon the straight paths of Christ. And the food of John was locusts and wild honey; what is the interpretation of this? The locusts he mentions signify the multitudes of the people, a figure of those who came to John; the wild honey, moreover, declares the fruit of sweetness, namely of those by whose belief and faith John was nourished. And when Jesus had fasted, he says, and afterwards was hungry, as the Gospel reading testifies, saying: He that tempteth said to him: If thou be the Son of God, command that these stones be made bread. But Jesus answered and said: Not in bread alone doth man live, but in every word that proceedeth from the mouth of God. Then the devil took him up, he says, and set him upon the pinnacle of the temple, and said to him: If thou be the Son of God, cast thyself down, for it is written: That he hath given his angels charge over thee, and in their hands shall they bear thee up, lest perhaps thou dash thy foot against a stone. According to the history, these things indeed happened; but according to allegory it must be understood...... when the evangelist says; the good tree is the cross which brought forth the fruit of life to believers. Every one that heareth these my words, and doth them, shall be likened to a wise man that built his house upon a rock: And the rain fell, and the floods came, and the winds blew, and they beat upon that house, and it fell not, for it was founded on a rock, and the rest that follows; what is the meaning? The rock, of course, is Christ, and the house he speaks of is the dwelling of our body; on this rock, therefore, that is in Christ, let us build our house, and when the floods and winds come, that is, the onslaught of persecution and the tempest, being assailed we may not fall; the sand, moreover, is understood as nothing other than heresy, upon this sand, therefore, that is upon heresy, whoever builds his house

there is no gap extant. The words follow without interruption. But he rends. The rock. They are cut who, namely, shall have come. The impious. They are understood. He shall have built upon the sand, that is, he shall have denied his body and his faith, he shall be foolish; for soon shall come the floods which are the onslaughts of persecution, and straightway he shall fall. Behold I send you as sheep in the midst of wolves. Be ye therefore wise as serpents and simple as doves. The wolves are persecutors, but the sheep are Christians who in time of persecution are cultivated by wolves. But be ye, he saith, shrewd as serpents. The serpent in the necessity of its death is said to guard its head, but to deliver its body to death. So also let us conceal our head, that is Christ, by confessing, but let us deliver our body to the wolves. But the dove is the Church, whose sons, as often as they are slain by men, rejoice. Render, he saith, to God the things that are God's, and to Caesar the things that are Caesar's. We are commanded in persecution to render to Caesar the things that are Caesar's, that is, the body, in which he has power, and to render to God the things that are God's, namely the spirit of faith. Then, he saith, shall the kingdom of heaven be like to ten virgins, who taking their lamps went out to meet the bridegroom and the bride. And five of them were foolish and five wise. But the foolish having taken their lamps, did not take oil with them in their vessels with their lamps, and the rest. Of the ten virgins whom he mentions, we say five names: hope, faith, charity, chastity, and almsgiving. But the vessels are their dwellings, that is, the men in whom they dwell; full of oil, that is, of spiritual grace. But the lamps are the vigilance of the spirit. Going to meet the bridegroom, that is, Christ. But the foolish are, contrary to these: one which sees and hopes, another infidelity, a third without charity, the fourth moreover carnality, the fifth unfruitful. But their lamps are extinguished, because they have not oil, that is, spiritual grace.

He saith: "A son shall be born to thee, and thou shalt call his name John, and many shall rejoice at his birth; he shall drink no wine nor strong drink." The wine which John is forbidden to drink is understood as luxury, but strong drink is the juice of the date which is understood to have nothing other than the sweetness of the flesh; therefore this kind the spiritual ones flee far from. Taking up, he saith, the Lord Jesus said: "A certain man went down from Jerusalem to Jericho, and fell among robbers, who also stripped him, and having wounded him went away, leaving him half dead. And it chanced that a certain priest went down the same way: and seeing him, passed by. In like manner also a Levite, when he was near the place and saw him, passed by. But a certain Samaritan being on his journey, came near him; and seeing him, was moved with compassion, and the rest." Jerusalem is interpreted as the vision of peace, but Jericho is the world; moreover the man who went down from Jerusalem to Jericho is Adam, who was cast out from the face of God into the world and falling among robbers, that is, into the devil who stripped him and inflicted wounds upon him, that is, because he took away from him the garment of immortality and inflicted the sins of death. Moreover we understand the priest and the Levite as Moses and Aaron who did not cure the wounds of Adam, that is, the sins of the nations. For he says the Samaritan is Jesus; for he himself cured his wounds, that is, he healed our wounds; by pouring in wine and oil, that is, the sacrament of his blood and chrism; and he brought him to an inn, that is to the church, and the innkeepers are the bishops. Moreover what he said: "When I return, I will repay thee," thus at his advent he will give reward to the priests. Jesus said: "A certain man had two sons. And the younger of them said to his father: Father, give me the portion of substance that falleth to me. And he divided unto them his substance. And not many days after, the younger son, gathering all together, went abroad into a far country: and there wasted his substance, living riotously, and the rest." He speaks of two sons, he introduces the parable of the nations and the Jews. But there is another inner meaning, for the two sons are understood as Adam and Christ; moreover the portion of the inheritance is paradise which Adam had received, which he lost through luxury and through disobedience. He saith: "He went into a far country," that is, cast out into the world; and he was taking food with the swine, namely with the Gentiles. Moreover that he remembered and returned to the father, that is, that the Gentiles who had the figure of Adam recognized their author. Moreover the robe with which he was clothed, namely the life which the devil had taken from him, was restored through Christ. And he saith, "a ring on his hand," that is the faith which he had lost; moreover the shoes show protected footsteps which
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Who are those seven spirits of God who are mentioned in the Apocalypse? These are those whom the prophet Isaiah also enumerates: the spirit of wisdom and understanding, the spirit of counsel and fortitude, the spirit of knowledge and truth, the spirit of the fear of God, in which, however, spiritual works are signified. But all those things one and the same Spirit worketh. And indeed these things concerning the opinions of the most learned men have been brought forth by me at your request. If anyone, however, in the discussions of the aforementioned questions should bring forth things which are more approved, reproving the obstinacy which is wont to be in many, I do not refuse that I shall follow the better things.

What is that which we read: "But why did Christ, when we were yet weak, according to the time, die for the ungodly? For scarce for a just man will one die. Yet perhaps for a good man some one would dare to die?" This is what He wishes to be understood: He died for the ungodly, since scarcely anyone is found willing to die for a just man. For perhaps someone might dare to die for a good man, that is, for Christ, here also modestly indicating of himself that he could die for Christ. And in another sense: "For scarce for a just man will one die." In the Old Law, in which there is justice with the severity of commandments, scarcely a few martyrs are found, but in the New Testament, in which there is goodness with the piety of precepts, innumerable martyrs have arisen.

What is it, that again in his epistle he brings forth that there is a sin for which one ought not to pray? Surely, he sins unto death that sinner who in the course of this temporal life does not do penance. By this reasoning that also must be understood: "But he that shall blaspheme against the Holy Ghost, shall not have forgiveness, neither in this world, nor in the world to come." For he blasphemes who, not believing in the divine promises and the Holy Ghost, in whom is the remission of sins, refuses to be reconciled to God in this life through works of satisfaction.

What does it signify, that we read in the same place that the world is set in evil? Not that the world is set in evil by God, but that the vices of men living in the world are evil; in this manner also that which is written will be made clear: because the days are evil.

What is that which in the Acts of the Apostles, those twelve who had been baptized with the baptism of John are baptized by Paul? This is because they had not been baptized in the name of the Trinity. For although the baptism of John baptized in Him who was to come, yet it was properly called the baptism of John; whence also those coming from heretics are not baptized by us, if it is established they were baptized in the name of the Trinity, unless only the imposition of hands is applied to those converted to the right faith, so that through this the infusion of the Holy Ghost may be received.

The same one speaks of God: therefore He hath mercy on whom He will, and whom He will He hardeneth; what do we follow here? The heart is hardened by God, while the punishment of crimes is deferred.

Again he himself affirms, saying: "That which Israel sought, he hath not obtained; but the election hath obtained it, and the rest have been blinded." What is the meaning of this? Not because God strikes with blindness any who are willing to see, for He "will have all men to be saved," as it is written, but those who had blinded themselves, He is said to have given up in recompense for their wickedness, when He forsakes them. For to give up is for the Lord to abandon.

How is that to be understood which is written: "If thy enemy be hungry, give him to eat; if he thirst, give him to drink; for, doing this, thou shalt heap coals of fire upon his head"? This is, thou heapest the fire of compunction, when thou returnest good for evil. And otherwise: not that the enemy ought to be fed with this intention, that coals of fire be heaped upon his head while he is fed, but that enemy, when he receives good for evil, if he is not moved by any repentance of his malice, heaps for himself rather coals of fire upon his own head.

Since there is no power but from God, as the Apostle says, why are not all found to be administering it well and piously? Because all receive this life equally from God, yet not all live equally.

"Every sin whatsoever that a man doth, is without the body; but he that committeth fornication, sinneth against his own body." What must be understood here? That other sins are committed outwardly through the body, but fornication alone is carried out in the passions of the body.

How that place is to be understood in which it is written: "Have you not houses to eat and to drink in? Or despise ye the church of God and put them to shame that have not?" Among the Corinthians once, as some assert, an evil custom had grown strong to dishonor the churches everywhere with feasts in which they feasted before the Lord's oblation, which they offered at night after supper, and when the rich came drunk to the Eucharist, the poor were troubled by hunger. But this custom, as they relate, came from the superstition of the Gentiles still remaining. Whence also in certain places through the countryside of Egypt or Syria, it is said that on the Sabbath day at night after supper they gather at the church.

What is it that he again sets forth in his epistle as being a sin unto death for which one ought not to pray? Assuredly, he sins a sin unto death, that sinner who in the course of this temporal life does not do penance. By this reasoning, that also must be understood: "But he that shall blaspheme against the Holy Ghost, shall not have forgiveness, neither in this world, nor in the world to come." For he blasphemes who, believing not at all in the divine promises and the Holy Ghost, in whom is the remission of sins, refuses to be reconciled to God in this life through the works of satisfaction.

What is it that is written: "The Son also himself shall be subject unto him that put all things under him, that God may be all in all"? He shall indeed be subject, yet not in such a way as to be lacking. But the subjection of the kingdom is our advancement, when we shall have merited to be wholly sons in the kingdom of the Father.

What does that mean, which is written: "We shall all indeed rise again, but we shall not all be changed"? That is, not all shall be changed into glory, because the resurrection and incorruption are common to all, but the change unto glory belongs properly to the just.

The Apostle says: "For Christ, we beseech you, be reconciled to God. Him, who knew no sin, he hath made sin for us, that we might be made the justice of God in him." What shall we follow here? "Be reconciled," he says, "to God who made Christ a victim for sin." That the victim itself is called sin, if you seek it in the Old Testament, you will find. This can also be understood thus: Christ was made a victim for sin, because he sent his Son in the likeness of sinful flesh.

He says, "There was given to me a sting of my flesh, an angel of Satan, to buffet me." How is this to be understood? Some say the apostle was often troubled by a pain in the head. But I think it is better understood that he was buffeted in those sufferings which he himself enumerated, saying: "Thrice was I beaten with rods, once I was stoned," and so on. Therefore he calls the tribulation of the flesh a sting of the flesh, and an angel of Satan that one by whom, as by a sender, he suffered so many things.

Who are those seven spirits of God who are mentioned in the Apocalypse? These are those whom the prophet Isaiah also enumerates: the spirit of wisdom and understanding, the spirit of counsel and fortitude, the spirit of knowledge and truth, the spirit of the fear of God, in which, however, spiritual works are signified. Moreover, all those things are wrought by one and the same Spirit.

And indeed, these things concerning the opinions of the most learned men have been set forth by me at your request. If anyone, however, in the discussions of the aforementioned questions brings forth things which are more approved, reproving the obstinacy which is wont to be in many, I do not refuse that I shall follow the better things.

What is it that the Apostle speaks concerning God the Father: "Of whom all paternity in heaven and earth is named"? Because although He is the first and true Father to us, from His name it is derived, when others are called fathers.

What is it that he again sets forth in his epistle as being a sin unto death for which one ought not to pray? Assuredly, he sins a sin unto death, that sinner who in the course of this temporal life does not do penance. By this reasoning, that also must be understood: "But he that shall blaspheme against the Holy Ghost, shall not have forgiveness, neither in this world, nor in the world to come." For he blasphemes who, believing not at all in the divine promises and the Holy Ghost, in whom is the remission of sins, refuses to be reconciled to God in this life through the works of satisfaction.

What does that mean, which is written: "Extinguish not the spirit"? To extinguish, that is, to drive away through works of iniquity. David: "Take not thy holy spirit from me."

It follows a little after in the same: That your spirit and soul and body may be preserved blameless in the coming of our Lord Jesus Christ; what is to be understood here? He says spirit here assuredly to mean that Holy Spirit, of whom he had said above: Extinguish not the spirit. Which indeed, since it cannot be extinguished in its own substance, is extinguished for us when it is taken away from us. For its gift or grace in men is kindled by their virtues, just as it is extinguished by their vices. Others assert that spirit here is to be taken as the intellect and wisdom of the soul itself, of which the same apostle says in another place: And the Spirit himself giveth testimony to our spirit, that we are the sons of God. That is, that the Holy Spirit gives testimony to this our intellectual spirit, that we are the sons of God. Also in another place the apostle speaks: I will pray with the spirit, I will pray also with the understanding; here putting spirit for the voice, and says we must pray equally with the voice and with the understanding.

Who are those seven spirits of God who are mentioned in the Apocalypse? These are those whom the prophet Isaiah also enumerates: the spirit of wisdom and understanding, the spirit of counsel and fortitude, the spirit of knowledge and truth, the spirit of the fear of God, in which, however, spiritual works are signified. But all those things one and the same Spirit worketh. And indeed these things concerning the opinions of the most learned men have been brought forth by me at your request. If anyone, however, in the discussions of the aforementioned questions brings forth things which are more approved, reproving the obstinacy which is wont to be in many, I do not refuse that I will follow the better things.

What is the distinct meaning to be understood for each of these things which the Apostle sets forth, saying: "I desire therefore, first of all, that supplications, prayers, intercessions, and thanksgivings be made"? Supplications are made for past or present sins, prayers for obtaining the things we hope for, intercessions when we intervene on behalf of others, thanksgivings when we obtain the things we ask for, or certainly when we repay thanks and praises for the immense benefits of God.

How is that passage to be understood in which it is written: "Some men's sins are manifest, going before to judgment: and some men they follow after"? 1 Timothy 5:24. He had previously said that an accusation against a presbyter is not to be received except under two or three witnesses, and a little later he added: "Some men's sins are manifest, going before to judgment," namely when they are known to all, "and some men they follow after," namely when they are afterwards proven in judgment. But if some think this is rather to be understood in the judgment of God, it can be understood thus: those sins which each one has committed here beforehand go before to judgment, but those indeed follow after for which we have given the causes, but which are understood to be completed only after our departure. Therefore, sins of this kind follow us to judgment, if, for example, we have brought causes of need upon someone, and after our death he is consumed by hunger and want.

Who are those seven spirits of God who are mentioned in the Apocalypse? These are the same that the prophet Isaiah enumerates: the spirit of wisdom and understanding, the spirit of counsel and fortitude, the spirit of knowledge and truth, the spirit of the fear of God, in which, however, spiritual works are signified. Yet all those works are wrought by one and the same Spirit.

And indeed, these things concerning the opinions of the most learned men have been set forth by me at your request. If anyone, however, in the discussions of the aforementioned questions brings forward things which are more approved, reproving the obstinacy which is wont to be in many, I do not refuse to follow the better things.

What do we follow in this, that the apostle says: "By faith Jacob dying blessed each of the sons of Joseph, and adored the top of his rod"? The meaning of the sceptre is to be understood by the rod, and through this, of royal power and authority. The top, in which Christ is understood to be adored, who indeed was to be the head of the kingdom of the Hebrews.

What does that signify which we read: "having a journey of the sabbath"? That is, a thousand paces; moreover, on the sabbath it was permitted for the Jews to go as far as the Mount of Olives, or certainly wherever they were, they assumed the liberty of walking about within such a distance.

Likewise John in his epistle states: "There are three who give testimony, water, blood and the spirit"; what is signified in this? Similar to this passage also that seems to me, which he himself in his gospel concerning the passion of Christ speaks saying: "One of the soldiers with a spear opened his side, and immediately there came out blood and water; and he that saw it hath given testimony." And in the same he himself had said above concerning Jesus: "And bowing his head, he gave up the ghost." Therefore some from this thus argue: water seems to indicate baptism, blood seems to indicate martyrdom, but the spirit itself is he who through martyrdom passes to the Lord. Many however here understand by mystical interpretation the Trinity itself, because that perfect itself gives testimony to Christ: water indicating the Father, because he himself says of himself: "They have forsaken me, the fountain of living water," blood showing Christ, certainly through the gore of the passion, but the spirit manifesting the Holy Spirit. Moreover these three give testimony concerning Christ thus, with him speaking in the gospel: "I am one that give testimony of myself, and the Father that sent me giveth testimony of me." And likewise: "But when the Paraclete cometh, whom I will send you from the Father, the Spirit of truth, who proceedeth from the Father, he shall give testimony of me." Therefore the Father gives testimony, when he says: "This is my beloved Son," the Son, when he says: "I and the Father are one," the Holy Spirit, when it is said of him: "And he saw the Spirit of God descending as a dove, and coming upon him."

What is it that he again brings forth in his letter, that there is a sin unto death for which one ought not to pray? Certainly, he sins unto death, that sinner who in the course of this temporal life does not do penance. By this reasoning, that also must be understood: "But he that shall blaspheme against the Holy Ghost, shall not have forgiveness, neither in this world, nor in the world to come." For he blasphemes who, believing not at all in the divine promises and the Holy Spirit, in whom is the remission of sins, refuses to be reconciled to God in this life through the works of satisfaction.

What does it signify, that we read in the same place that the world is set in evil? Not that the world is set in evil by God, but that the vices of men living in the world are evil; in this manner also that which is written will be made clear: because the days are evil.

What is that which in the Acts of the Apostles, those twelve who had been baptized with the baptism of John are baptized by Paul? This is because they had not been baptized in the name of the Trinity. For although the baptism of John baptized in Him who was to come, yet it was properly called the baptism of John; whence also those coming from heretics are not baptized by us, if it is established they were baptized in the name of the Trinity, unless only the imposition of hands is applied to those converted to the right faith, so that through this the infusion of the Holy Ghost may be received.

How is it said: God is a tempter of evils and He Himself tempts no one, since nonetheless it is written: The Lord your God tempts you? The temptation of the Lord is called a trial; for He does not tempt anyone into sufferings, but that temptation is from our own concupiscences, when we are humbled and cast down. The temptation is from the Lord, when being proved we are glorified, and therefore the Lord is a tempter of evils.

How is it that perfect charity casteth out fear, when again it is written: "The fear of the Lord is holy, enduring for ever and ever"? Whoever loveth God, assuredly feareth to be without God. This is the fear of God which endureth for ever and ever; therefore this fear descendeth from the perfect charity of the Lord; but truly that other fear is born of temporal things, the loss of which we often dread. This fear the perfection of divine charity casteth out.

Likewise John in his epistle states: "And there are three that give testimony on earth: the spirit, and the water, and the blood." What is indicated in this? Similar to this passage also that seems to me, which he himself in his gospel speaks concerning the passion of Christ, saying: "But one of the soldiers with a spear opened his side, and immediately there came out blood and water. And he that saw it, hath given testimony." And in the same gospel he had previously said of Jesus: "And bowing his head, he gave up the ghost." Some therefore from this argue thus: the water indicates baptism, the blood seems to indicate martyrdom, but the spirit is he himself who through martyrdom passes to the Lord. Many however here understand by mystical interpretation the Trinity itself, because that perfect Trinity itself gives testimony to Christ: the water indicating the Father, because He says of Himself: "They have forsaken me, the fountain of living water"; the blood showing forth Christ, certainly through the gore of the passion; but the spirit manifesting the Holy Ghost. Moreover, these three give testimony concerning Christ thus, with Himself speaking in the gospel: "I am one that give testimony of myself: and the Father that sent me, giveth testimony of me." And again: "But when the Paraclete cometh, whom I will send you from the Father, the Spirit of truth, who proceedeth from the Father, he shall give testimony of me." Therefore the Father gives testimony, when He says: "This is my beloved Son"; the Son, when He says: "I and the Father are one"; the Holy Ghost, when it is said of Him: "And he saw the Spirit of God descending as a dove, and coming upon him."

What is it that he again sets forth in his epistle as being a sin unto death for which one ought not to pray? Assuredly, he sins a sin unto death, that sinner who in the course of this temporal life does not do penance. By this reasoning, that also must be understood: "But he that shall blaspheme against the Holy Ghost, shall not have forgiveness, neither in this world, nor in the world to come." For he blasphemes who, believing not at all in the divine promises and the Holy Ghost, in whom is the remission of sins, refuses to be reconciled to God in this life through the works of satisfaction.

What does it signify, that we read in the same place that the world is set in evil? Not that the world is set in evil by God, but that the vices of men living in the world are evil; in this manner also that which is written will be made clear: because the days are evil.

Who are those seven spirits of God who are mentioned in the Apocalypse? These are the same that the prophet Isaiah enumerates: the spirit of wisdom and understanding, the spirit of counsel and fortitude, the spirit of knowledge and truth, the spirit of the fear of God, in which, however, spiritual works are signified. Yet all those works are wrought by one and the same Spirit.

And indeed, these things concerning the opinions of the most learned men have been set forth by me at your request. If anyone, however, in the discussions of the aforementioned questions brings forward things which are more approved, reproving the obstinacy which is wont to be in many, I do not refuse to follow the better things.
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We set forth in writing the passion of the holy martyrs who glorify Agaunum with their illustrious blood, for the honor of their deeds, with that very faith by which the account of their martyrdom has come down to us. For through the report of successive generations, the memory of the event has not yet been cut off by oblivion, although for individual martyrs, individual places which hold them, or individual cities are held in high esteem, and not without reason, because for the supreme God they poured out their precious holy souls. With how great reverence must that sacred place of the Agaunensians be honored, in which so many thousands of martyrs for Christ are reported to have been cut down by the sword? Now let us speak of the very cause of their most blessed passion.

Under Maximian, who held the rule of the Roman republic together with his colleague Diocletian, throughout almost all the provinces, the people of the martyrs were mangled or slain. For this same Maximian, just as he raged, beset by avarice, lust, cruelty, and other vices, so also, given over to the execrable rites of the gentiles and profane towards the God of heaven, had armed his impiety for the purpose of extinguishing the name of Christianity. If any at that time dared to profess the worship of the true God, they were seized by troops of soldiers scattered everywhere, either for punishment or for death, and as if by giving free rein to barbarous nations, he had utterly set in motion arms against religion. At that same time there was in the army a legion of soldiers, who were called the Thebaeans. Moreover, it was called a legion which then had six thousand six hundred men under arms. These had been summoned from the regions of the East to aid Maximian, men vigorous in matters of war and noble in courage, but more noble in faith; they contended with fortitude towards the emperor, with devotion towards Christ. Not unmindful even under arms of the evangelical precept, they rendered to God the things that are God's, and to Caesar they restored the things that are Caesar's. And so when even these, like the rest of the soldiers, were appointed to drag away the multitude of Christians, they alone dared to refuse the service of cruelty and declared they would not obey commands of this sort. Maximian was not far away; for he was keeping himself, weary from the journey, around Octodurus, where when it was reported to him by messengers that this legion, rebellious against the royal commands, had halted in the narrows of Agaunum, he blazed into fury at the prompting of indignation. But before I recount the rest, the description of the place seems to need inserting into the narrative.

Agaunus is about sixty miles from the city of Geneva, but is fourteen miles distant from the head of Lake Leman, into which the Rhone flows. The place itself is situated among the Alpine ridges in a valley, to which a rough and narrow path opens for those going there through a difficult crossing. For the hostile Rhone, at the roots of a rocky mountain, has left a barely passable bank for travelers. Once the narrow and constricted passages are overcome and crossed, suddenly a not insignificant plain opens up among the mountain cliffs. In this place the holy legion had encamped. Therefore, as we said above, when Maximian learned the response of the Thebans, burning with headlong anger over the disregarded orders, he commanded that every tenth man from the same legion be struck with the sword, so that the rest, terrified by fear, might more easily yield to the royal commands; and having renewed his orders, he decreed that the remainder be forced into the persecution of Christians. But when the repeated proclamation reached the Thebans and it was understood by them that profane executions were again being imposed upon them, an outcry and tumult arose throughout the camp, with them affirming that they would never yield to anyone in such sacrilegious duties, that they had always detested the profane idols, that they were imbued with Christianity, trained in the worship of the sacred and divine religion, and that they worshiped the one eternal God; that it was better to endure the ultimate than to act against the Christian faith. When these things were then discovered, Maximian, more bloodthirsty than any beast, returned again to the savagery of his nature and ordered that again every tenth of them be given over to death and that the rest be compelled no less to these things which they despised. When these orders were again brought into the camp, he who had fallen as the tenth by lot was separated and struck down; but the remaining multitude of soldiers encouraged one another by mutual conversation to persist in so glorious a work.

Yet the greatest incitement of faith at that time was with Saint Maurice, who was then, as is handed down, the chief of his legion, who with Exuperius, as they are called in the army, the camp instructor, and Candidus, the senator of the soldiers, kindled each one by exhorting and admonishing, and even commanded the faithful fellow soldiers (but the scribe erased "2") P which D others 3 persecution of Christians D 4 the Thebans D 5 and 6 execrations D 7 of those affirming P (by a second hand) 9 imbued P (by a second hand) m 10 with rites D 11 to experience more fully D 12 having discovered P (by a second hand) 8 13 again D (by a second hand) of his talent. eras. in D in which is read above t m the former line and P (by a second hand) 15 they should be compelled P (by a second hand) n o 17 of the soldiers 18 he should persist P (corrected by a second hand) 20 with punishments P (corrected by a second hand) pen. Saint Maur.] of Maurice D 21 his P (later added "sui" by a second hand) Exuperius (corrected by a second hand) P u i m camp instructor D he approached exhorting D 23 of the faithful D fellow soldiers P (by a second hand) fellow soldiers D the examples of the martyrs urging; for the sacrament of Christ, for the divine laws, if necessity so demanded, he persuaded all that they must die and admonished that those companions and comrades of theirs who had already preceded them into heaven should be followed; for already at that time the glorious ardor of martyrdom blazed in those most blessed men. Thus animated by these their leaders and authors, they send to Maximian, still raging with madness, commands which are reported to have been both pious and strong, in this manner: We are your soldiers, Emperor, but nevertheless servants, which we freely confess, of God. To you we owe military service, to Him innocence. From you we have received the wages of our labor, from Him we have taken the beginning of life. We cannot in any way follow the emperor in this, that we should deny God the author, certainly our author, God the author, whether you will or not, your author. If we are not compelled into so fatal a course as to offend Him, we will still obey you, as we have done hitherto; but if otherwise, we will obey Him rather than you. We offer our hands against any enemy whatsoever, which we deem it a crime to stain with the blood of the innocent. These right hands know how to fight against the impious and enemies, they do not know how to tear apart the pious and citizens. We remember that we took up arms for citizens rather than against citizens. We have always fought for justice, for piety, for the safety of the innocent; these have been hitherto for us the rewards of our dangers. We have fought for the faith. How shall we preserve it for you, if we do not render it to our God? We have sworn first in the divine sacraments; we have sworn secondly in the royal sacraments, you should believe nothing necessary for us concerning the second.

If we break the first. You order Christians to be sought for punishment through us. Now from this, others need not be sought for you; you have us here confessing God the Father, the author of all things, and His Son Jesus Christ, we believe in God. We have seen the companions of our labors and dangers, ourselves also sprinkled with their blood, slaughtered by the sword, and yet we did not weep for the deaths of our most holy fellow soldiers and the funerals of our brothers, we did not grieve, but rather we praised and followed with joy, because they were deemed worthy to suffer for their Lord God. And now not even this final necessity of life has driven us into rebellion, not even despair itself, which is most powerful in dangers, has armed us against you, Emperor. Behold, we hold weapons and we do not resist, because we prefer sufficiently to die rather than to kill, and we choose to perish innocent rather than to live guilty. If you decree anything further against us, if you command anything still, if you apply anything—fires, torments, the sword—we are prepared to undergo it. We confess that we are Christians; we cannot persecute Christians.

When Maximian had heard these things and perceived the men's minds to be obstinate in the faith of Christ, despairing that their glorious constancy could be recalled, he decreed with one sentence that all be killed and ordered the matter to be accomplished by surrounding troops of soldiers. When they had been sent and came to the most blessed legion, they draw impious swords against the saints, who did not refuse to die out of love for life. And so they were cut down everywhere by swords, not crying out at all or resisting, but laying down their arms, offering their necks to the persecutors and presenting their throats—or their unprotected bodies—to the strikers. They were not puffed up even by the very multitude of their own men, nor by the protection of arms, so as to attempt to assert the cause of justice by the sword, but remembering only this: that they confess Him who was led to slaughter without protest and like a lamb did not open His mouth, they too suffered themselves to be torn like a flock of the Lord's sheep by the rushing wolves. The earth there was covered by the bodies of the pious falling in death, streams of precious blood flowed. What rage ever, apart from war, gave such a slaughter of human bodies? What savagery ever ordered so many to perish at once by its own decree, even if guilty? That the just might not be punished, the multitude did not prevail—though it is usually unpunished when a multitude offends. By this cruelty, then, of the most monstrous tyrant, that holy people was destroyed who despised the reality of present things on account of hope for future things. Thus was slain that plainly angelic legion which, as we believe, now with those legions of angels ever praises the Lord God of Sabaoth in the heavens.

But the martyr Victor was neither of that same legion nor a soldier, but a veteran of military service already completed. While he was traveling, he suddenly came upon those who were feasting here and there, rejoicing in the spoils of the martyrs, and having been invited by them to dine, he learned the cause that was being recounted in order by the exultant men; and detesting the guests and detesting the feast, he was fleeing. When they asked whether perhaps he himself was also a Christian, he replied that he was a Christian and always would be, and immediately he was killed by those rushing upon him, and he was joined to the other martyrs in the same place both in death and also in honor. These names only from that number of martyrs have been ascertained by us: that is, of the most blessed Maurice, Exuperius, Candidus, and Victor; but the rest indeed are unknown to us, yet they are written in the book of life. From this same legion are also said to have been those martyrs Ursus and Victor, whose suffering at Salodorum tradition confirms. Now Salodorum is a fortress above the river Arula and situated not far from the Rhine.

It is also worthwhile to indicate what end then followed the cruel tyrant Maximian. When, having laid snares, he plotted death for his son-in-law Constantine, who then held the kingdom, his treachery being discovered, he was captured at Marseilles and not long after strangled, and by this most foul punishment afflicted, he ended his impious life with a fitting death. But the bodies of the most blessed martyrs of Agaunum, after many years of their passion, were revealed to the holy Theodore, bishop of that place, and delivered to him; in whose honor, when the basilica was being built—which now, joined to a vast rock, lies leaning on only one side—I have thought it by no means to be passed over in silence what miracle then appeared. It happened that among the other craftsmen, who seemed to have been invited and gathered for that work, there was present a certain smith who was still known to be a pagan. When on the Lord's day, on which the others had departed to await the festivities of that day, he alone had remained at the workshop, in that secluded place the saints suddenly manifesting themselves in a bright light, this same smith is seized and stretched out for punishment or for torment; and visibly beholding a crowd of martyrs, he was also beaten and rebuked because either on the Lord's day he alone was absent from the church, or because he, a pagan, dared to undertake that holy work of building. This was done so mercifully by the saints, that the smith, dismayed and terrified, asked for the saving Name for himself, and immediately became a Christian.

Nor shall I omit that which is in the miracles of the saints, equally clear and known to all. A matron, the wife of Quintus, a distinguished and honorable man, being so bound by paralysis that even the use of her feet was denied to her, asked her husband that she be carried to Agaunum over a great distance of journey. When she had arrived there, brought into the basilica of the holy martyrs by the hands of attendants, she returned on her own feet to the lodging, and restored to health from her previous afflictions. Now she herself carries about the miracle of her restored limbs. These two wonders alone I believed should be added to the passion of the saints. For the rest, there are sufficiently many things which the power of the Lord works daily there through His saints, either in the purging of demons or in other cures.

To the holy lord and most blessed in Christ, Bishop Salvius, Eucherius. I have sent to your blessedness the written passion of our martyrs. For I feared lest through negligence the deeds of so glorious a martyrdom might be blotted out from the memory of men by time. Moreover, I sought the truth of the matter itself from suitable authorities, from those certainly who affirmed that they had learned from the holy bishop of Geneva, Isaac, this order of the passion which I have set forth, who I believe in turn received these things in times past from the most blessed bishop Theodore, a man of an earlier age. And so, while others from diverse places and provinces offer gifts of gold and silver and various things in honor and veneration of the saints, I offer these my writings to you with your support, worthily beseeching through them the intercession for all my faults and for perpetual protection hereafter from my always patrons. Remember you also of me in the sight of the Lord, ever clinging to the duties of the saints, holy lord and deservedly most blessed brother.
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Indeed, with great spirit you had long ago departed from your house and from your kindred, and had penetrated even unto the great sea in your withdrawing; yet with greater virtue was the wilderness sought again by you than it was first sought. For when you first entered this place as a stranger, you had a guide and, as it were, a forerunner of your journey, whom you then followed as a master of the heavenly warfare; and in following him and leaving your parents, you were nevertheless following a parent. But now, when you thought you should follow that same one, having been raised to the pontifical height, the love of the wilderness has brought you back to its familiar solitude. Therefore, you are now more noble and greater by example. For before, when you sought the desert, you seemed to be accompanied even by a brother; but when you sought the desert again, you left even a brother behind. And what a brother, and how great! How much was he always cherished by you with the devotion of love? How singularly was he bound to you with affection? And to whose charity could you prefer nothing, unless perhaps only the charity of the wilderness, which, when you place it before him in just judgment, you have proven that you love not him little, but this something more. You have also shown how great that love of solitude in you is, to which even the greatest would yield. Indeed, what is this love of the wilderness in you, if it is not to be called the love of God? Therefore, you have kept the order of charity prescribed by the law: first loving your God, then your neighbor.

Yet, as I alone contemplate your departure, I conceive in my mind that he did not oppose your journey and your plan, but, in an unusual manner among persons bound to one another, he, as I think, desired to let you go no less than you desired to depart. For he also loves you greatly in return, yet in his love for you he consults your advantage, and although his charity towards you is most abundant and supreme, still the height of it reaches even to your benefit.

And though you have long since poured out all your wealth upon the poor of Christ, being rich for Christ, and though you surpass in years a youth in conduct an elder, and are also renowned in intellect, renowned in eloquence, yet nothing in you have I more admired and loved in the first place than that you have so desired the seat of solitude. Wherefore, because you often ask me to respond more fully to your most extensive and eloquent letters, you must bear for a little while, since you are wise, my foolishness, while I recall the manifold grace of the Lord towards this very desert beloved by you. The desert, therefore, I would rightly call the uncircumscribed temple of our God; for He who is certain to dwell in silence is to be believed to rejoice in seclusion. More often has He shown Himself there to be seen by His saints, and, with the place fostering it, He has not disdained human encounter. In the desert indeed Moses, with glorified countenance, beholds God; in the desert Elias, fearing his countenance lest he should see God, covers it. And although He Himself revisits all things as His own and is nowhere absent, yet, as one may judge, He deigns more peculiarly the visitation of the desert and the secret of heaven.

Others relate that when a certain man was asked in what kind of place he believed God to dwell, he replied that he should follow diligently wherever he might lead; then, with the same man accompanying him, he came to the hidden places of a widely open wilderness and, pointing out the retreat of the vast solitude, said: "Behold, where God is." And not without reason is He believed to be there more readily, where He is more easily found.

For even in the beginning of things, when God made all things in wisdom and distinguished each and every one as suitable for future uses, He certainly did not abandon this part of the earth as useless and without honor, but creating all things not so much for present magnificence as with foreknowledge of the future, He prepared, I believe, the wilderness for saints to come. I believe He willed that land rich in fruits for them and, in place of a more indulgent nature, made this one fruitful for the saints, so that the borders of the desert might become fertile, and when He watered the mountains from His heights, the valleys too might abound with multiplied produce, and He might make up for the barrenness of the place when He enriched a sterile dwelling with an inhabitant.

That possessor of paradise and transgressor of the commandment, though he dwelt in a place of delight, could not keep the law fixed for him by God. For the more pleasant that place was with its delights, the more prone he was to fall; whence not only did he subject this man to his laws, but even death stretched forth its sting upon us through him. Therefore, let him who desires life cultivate the desert, because the inhabitant of pleasantness prepared death. But now let us come to the later examples of the desert, always acceptable to God.

Moses, when he had driven the flock to the inner parts of the desert, then saw God from afar shining in a harmless fire, and not only saw, but also heard Him speaking. Indeed then the Lord, when He advised to cast off the bonds from the feet, declared the holy land of the desert, saying: "The place whereon thou standest is holy ground;" by a clear sign then He expressed the merit of hidden honor. For the holiness of the place was confirmed by God with the holiness also of the testimony, in which, as I believe, He also equally and secretly declares, that one approaching the desert should free himself from the former obligations of life's cares and proceed unencumbered by previous bonds, lest he pollute the place. There first Moses is made the familiar interpreter of divine conversation, he receives words and in turn reports them, what is to be said and done he both inquires and is taught, and with mutual discourse and accustomed exchange he converses with the Lord of heaven. There he takes up the rod powerful for the working of signs, and having entered the desert a shepherd of sheep, from the desert he is sent forth a shepherd of peoples.

What then of the people of God, to be freed from Egypt and released from earthly labors, did they not seek the trackless places and flee to the wilderness, drawing near to God in the desert, from whose servitude they had been delivered? They were journeying, therefore, to a desert vast and terrible, with Moses as their leader. How great is the multitude of thy sweetness, O Lord! Having entered the desert, Moses had seen God. Behold, he returns again to see. The Lord Himself, clearly the guide of the journey, was leading His people to the deserts, drawing for the travelers a pillar for the use of both times, now glowing with flame, now shining with a cloud. He gave thus from heaven a sign to those who deserved it, which, stretched out in a milky mass, shone with alternating fires. Israel, beholding the light, followed the beam gleaming from afar with a flashing fire, so that for those journeying to the secrets of the desert, the Lord might fittingly, when He showed the way, bear the light before them.

To this same people, as they journeyed toward the wilderness, did not the barriers of the impassable sea lie open? When, taking a path between the sheer abysses, the dusty throngs marched upon the crimson shores, and looking up from the deep valley at the threatening mountains of hanging waves, thus the guardian of the people crossed the pools of the sea.

Nor did the power of the divine work stand only in this; for having laid bare the sea, it now covered their path again with the reflowing waters and destroyed them with their enemy, and set the whole sea back in its place, I believe, lest Israel should return from the wilderness. It opened a way among the waters and then, with the waters confounded, covered it, so that it might lay open a path for those seeking the desert, and bar the way of return.

Therefore, by this power of grace was that people endowed, when they were journeying toward the wilderness, yet they earned more when they possessed it. For there the Lord refreshed them with an unexpected miracle, when He struck the rock and provided flowing waters for the thirsty, and drawing forth from the reluctant stones two streams from a native spring, by a hidden hand He imposed a sudden nature upon the hidden veins. Not only there did He pour into the bowels of the dry rock a rushing river, but also, by overlaying it with sweetness, He restrained the bitter draughts from the gloomy waters. He drew forth the former, He calmed the latter, nor with a greater miracle did He bring forth waters from the rocks than He made other waters from the waters. The whole people marveled, feeling there the aid of heavenly help no less in these waters which existed than in those which had not yet been.

There also the same people gathered the food sent down from heaven upon the whitened ground, when the Lord in the clouds rained down bread with a dry shower. Into the tents and around the camp, manna fell, slipping down through the snowy air, where man ate the bread of angels. And because "sufficient for the day is the evil thereof," divine indulgence then already provided daily sustenance by a law set forth, lest they should think of the morrow. Thus once to those placed in the wilderness, because the earth could not provide sustenance, heaven ministered.

Did not that same Hebrew, a dweller of the desert, also receive the law and the heavenly decrees, when, having been brought nearer, he deserved to behold the signs impressed by the divine finger upon the tablets? Having been led out from the camp to meet the Lord, he stood facing Him at the foot of the mountain. Struck with fear, he indeed saw that summit of Sinai, upon which the terror of His conspicuous majesty had settled. Astonished, he beheld the mountain smoking from the fire flowing around it from afar, which a very dense cloud then covered and concealed far and wide. From there, he trembled at the lightnings flashing with distinct fires, and the thunders resounding with frequent crashes mixed with the blare of trumpets. Thus the children of Israel, while they dwelt in the wilderness, deserved to see the seat of God and to hear His voice.

That nation was once sustained and supported by such and similar miracles, when it dwelt in the desert, when unusual food, sudden drink, and unfailing clothing nourished it, when even those things which clothed the body from without remained in an unwearied state. Whatever the nature of the place did not provide for their necessity, the manifest magnificence of God supplied. Scarcely has any one of the saints come to these gifts of heavenly grace, who said of this people: "The Lord hath not done in like manner to every nation." He bestowed special favors, granted unheard-of things, when He refreshed the people in the wilderness with divine gifts.

And although these things are handed down as having been done in a figure of us, and that outward appearance of things burns with hidden mysteries, and all are said to have been baptized in Moses, in the cloud and in the sea, and to have eaten spiritual food and drunk spiritual drink, yet all these things so contain the faith of things to come, that they preserve the truth of things done, although not even thus is the praise of the wilderness less, even if those things which were done there are to be referred to the depth of the sacraments. Therefore, nothing is detracted from grace, even if that condition then of the body and of the garments, corruption not following, brought forth a pattern of the life to come; for great is the grace of the place, if such as the happiness of the most blessed age will have them, such even now in this wilderness it holds them.

What of this, that the sons of Israel arrived at that desirable land only by dwelling in the wilderness? And so that the same people might afterwards possess that land flowing with milk and honey, first they possessed this dry and uncultivated one. The entire journey to the true homeland is always opened by the dwellings of the wilderness. Let him dwell in the uninhabitable land who wishes to see the good things of the Lord in the land of the living; let him be a stranger in this land, who strives to be a citizen of that one.

But to leave these matters aside, David himself escaped the snares of the hostile king only when he sought out the desert; dwelling in the arid places of Idumea, he thirsted for the Lord with his whole heart, so that, thirsting in the desert and in the pathless and waterless place, he might at last appear before God in the holy place, and thereafter the holy man might see both the power and the glory of God.

But Elias, that great cultivator of secrets, shut up heaven from rains, opened it with fires, took food from a ministering bird, recalled the fixed laws of death, crossed the Jordan divided by an interrupted stream, and was taken up to heaven in a fiery chariot.

What then of Elisha, the follower of this life and virtue? Did he not shine forth equally by the work of divine miracles, whom now the divided torrent, now the floating iron, now the restored life, now the increase of oil made renowned, and who afterwards, after very many other deeds, proved the doubled virtue of his master in himself even by this, that the master, while living, raised the dead, but he, though dead, raised the dead.

The sons of the prophets also, leaving the cities, sought the Jordan flowing with a double spring, and they built tabernacles in hidden places, joined to a remote torrent. A holy cohort kept watch upon the banks of the secluded river, as if scattered among certain tents and suitable dwellings, and the excellent nature of the sons guarded the spirit of their father.

What of that man than whom there hath not risen among them that are born of women a greater? Did he not live crying in the desert, in the desert? In the desert by him is baptism delivered, in the desert penance is preached, in the desert the first mention of the heavenly kingdom is brought forth. There he first poured these things upon the hearers, where each one, eagerly embracing them, more quickly deserved them. And not without reason was he to be this arduous inhabitant of the desert,—an angel is sent before the face of the Lord,—he both opens the way into the heavenly kingdom and is a worthy precursor and witness, who might hear the Father speaking from heaven, touch the Son by baptizing, see the Holy Ghost descending.

Our Lord and Savior Himself, having been baptized, straightway, as Scripture says, is led by the Spirit into the desert. Who, therefore, is this Spirit? There is no hesitation, but that it is the Holy Spirit. For it is the Holy Spirit who then draws Him into the desert. Without a doubt, He declares this, He silently inspires this, and the desert, by the suggestion of the Holy Spirit, becomes a worthy suggestion. Therefore, imbued with mystical divine light, He thinks nothing must be done by Him first, than that He should hasten to the secret places. And yet He, who always sanctifies the waters, had then sanctified them, nor had He, being cleansed, washed away a man of sin; for He had neither committed sin nor feared it. And yet He burned with the ardor of the desert and in all things, the Author of salvation, an example, desired this for Himself—not worthy for Himself, but for us. If this is a votive offering to God, free from errors, how much more necessary for man, subject to errors? If it is sought by one not sinning, how much more to be desired by one sinning?

There also, in the service of the Lord, with the clamoring crowds removed, the silent ministries of divine vigor take their place, and one established in the desert, as if already carried back to heaven, is met with the attending offices of angels. There then, by the snares of a well-known craft, he confounded that enemy of old, the tempter, and the new Adam repelled the supplanter of the old Adam. O great praise of the desert, that the devil who had conquered in paradise should be conquered in the wilderness!

That place was also a desert where our Savior fed, satisfied, and filled five thousand living men with only five loaves and two fishes. Jesus always feeds His own with bread in the desert; He had once offered the manna, the pledge of divine gift, to His people; now the fragments were offered, and by the same miracle, the food which then fell for the hungry, now grew for those eating. For all, by His gift, the feast became greater in its increase than the food had been when brought to the banquet. To deserts, I say, to deserts, let us now ascribe the causes of such great signs; virtue would have declared its power, if the place had had abundance.

And then the Lord Jesus withdrew to the more remote parts of a high mountain, and with only three chosen ones brought to Him, He shone forth with an unusual brightness of countenance; He who, while He openly presented the man He had assumed, entrusted the judgment of His majesty to be declared in secret places. There then, that greatest of the apostles, loving the greatness of the sign in the remoteness of the desert, said: "It is good for us to be here."

And the same Lord Jesus, as it is written, went into a desert place and there prayed. Therefore, let that place now be called a place of prayer, which God the author showed and taught to be suitable for beseeching God by beseeching Him, whence prayer, humbling itself like a cloud, might more easily penetrate, aided by the place, because it is honored by seclusion; and He Himself, by praying there when He was sought, demonstrated where He wished us to pray, when He was sought.

What now then shall I recount of John and Macarius and many others, whose manner of life, while it was in the deserts, was made in the heavens? They drew near to the Lord as much as it was lawful for a man to draw near to the Lord, and they were admitted to the works of divine things as much as it was permitted for those clothed in flesh to be admitted. With their mind fixed on things above, they were planted into the heavenly secrets; from this place they brought forth the accompanying grace either by silent revelations or by clamorous signs, and with the secret aiding them, they were advanced even to this point, that they indeed touched the earth with their body, but in spirit they already possessed heaven.

This habitation of the desert, therefore, I may not unjustly call a certain seat of faith, an ark of virtue, a sanctuary of charity, a treasury of piety, a storehouse of justice. For just as in a great house precious things are kept sealed up in closets and placed in remote parts, so that magnificence of the saints, hidden away in the desert, which nature has guarded by its difficulties, is deposited in a certain inner chamber of the wilderness, lest it fade away through the practice of human intercourse; and fittingly by the Lord this precious furniture of riches is not only stored up in that part of the worldly house, but also, when there is need, is brought forth from its hidden places.

There was once a care of divine providence towards the desert, supreme and very great, but not even now is it small. For even now, when sustenance comes upon the inhabitants of the desert by divine generosity, unexpected, what else flows down than as if fallen from heaven? These also have in this heavenly munificence their own manna, nor less does the Lord scatter nourishment for them from the hidden place by the secret work of His arm. And when at last, the rocks being pierced, waters flow forth from the stones, responding by divine gift, what else are they brought forth than as if the rock, struck by the blow of Moses' rod, gushed out? Likewise, the condition of garments for those dwelling in the vastness of the desert, behold, even now does not fail, which, while it continually succeeds by free divine provision, surely by succeeding remains. The Lord once nourished His own in the desert, but even now He nourishes; and indeed those for forty years, but these for as long as the years shall be.

Rightly does the saint, kindled by divine fire, choose this seat, having left his own seat; rightly does he prefer it to his close kin, his children and parents, and purchase it by the exchange of all his possessions. Rightly does this place obtain the name of a temporal homeland for those abandoning their native land, from which neither fear, nor desire, nor joy, nor sorrow recalls them. Rightly, indeed, is it alone the price of all affections.

For who can worthily recount the blessings of the desert and the advantages of virtue for those who dwell in it? Placed in the world, they in a certain manner withdraw from the world, wandering in solitudes, as the Apostle says, in mountains and in dens and in caves of the earth. Nor does the Apostle without reason deny that the world is worthy of such men, who are removed from that tumult of human society, set apart, quiet, silent, and no more absent from the will to sin than from the opportunity.

Distinguished men among the ancients of this world, wearied by the labors of their affairs, would receive themselves into philosophy as into their own home. How much more beautifully do they turn to these studies of most manifest wisdom, and more magnificently withdraw to the freedom of solitudes and the hidden places of deserts, so that, being free for philosophy alone, they may be exercised in the walks of that wilderness as in their own gymnasiums? Where, I ask, is the Passover more healthfully kept than in the dwelling of the desert? But by virtues and continence—continence, I say, which is as it were another kind of wilderness of the heart. For Moses gave himself to fasting in the wilderness for forty continuous days, and Elijah likewise after him, and each there extended their abstinence beyond the strength of human capacity; then the Lord Himself also, but in the desert, passed the time of abstinence. Nor elsewhere do we read the same periods of time spent in fasting, so that it must be thought some vigor is granted by the Lord to those places.

Where, I ask, does one more often find leisure, and the chance to see how sweet the Lord is? Where is a swifter path laid open for those striving toward perfection? Where is a wider field opened for virtues? Where can the watchfulness of the mind more easily look around? Where is the intention of the heart, as it strives to cling to God, more free, than certainly in those hidden places, in which God is not only easy to find but indeed also to keep?

And although often in the wilderness the thin dust of the soil is encountered, yet nowhere are the foundations of that evangelical house laid more firmly. In those sands, though one may wish to stand, yet by no means does he build his house upon sand; nowhere more than there is that building placed upon the aforementioned rock, which, founded with unshakable stability, will endure with an immovable mass, so that in the time of approaching storms it may not be undermined by blowing winds or by rushing torrents. And so the inhabitants of the desert construct such buildings for themselves in their hearts, those who seek the highest things in the lowest, pursue lofty things with humility, and are idle and forgetful of earthly things on account of the hope and desire of heavenly things. They cast away riches while they prefer to be in need; they hasten to be in need while they desire to be rich; day and night they strive with labor and vigils, that they may lay hold of the beginning of that life, of which no end shall be found. Thus the wilderness, with its maternal bosom, contains those who are most rightly greedy for eternity, rightly prodigal with brevity, heedless of the present time, certain of the future, and through these things they attain, that upon whom the ends of the ages have come, to them the ages without end may come.

There burn the healthfully inscribed laws of the inner man and the statutes of the eternal age with greater subtlety. There, human decrees concerning crimes and misdeeds do not resound with their force, nor do the avenging statutes of capital offenses exert themselves. Unless the heart is most pure, the laws deem it guilty, and every stirring of the mind's inner motion is restrained within the bounds of justice by its own zealous effort, and by the same judge, even the beginnings of light thoughts are punished. Among others, it is an evil to have done evil; but among these, it is an evil not to have done good.

But how can I, with a remembrance worthy, venerate the inner disciplines of the desert? Yet now truly I cannot pass over in silence that which, in its inhabitants, is that force of virtue which, though hidden from almost all, is so well-known. For although they indeed drive themselves into remote places, rejecting the world and human fellowship, they may conceal their persons, yet they cannot conceal their merit. As much as their life drives them inwardly, so much does their glory burst forth outwardly, with God, I believe, so moderating between both, that the inhabitant of his desert may be hidden from the world and yet not hidden as an example. This is the lamp, which shines throughout the whole world, placed upon the candlestick of the desert; from here its most blazing light spreads itself through the dark members of the world. This is the city which cannot be hidden, built upon a desert mountain, which by its image has given a pledge of the heavenly Jerusalem. Therefore, if anyone is in darkness, let him draw near to this light, that he may see; if anyone lies open to peril, let him strive towards this city, that he may be safe.

O how pleasant and delightful are even those remote wilderness thickets to those thirsting for God! How lovely are those hidden places, spread far and wide by nature standing guard, for those seeking Christ, where all things are silent! Then the joyful mind is stirred toward its God by certain goads of silence, then it is invigorated by ineffable ecstasies. No clamorous sound is there, no voice unless perhaps with God. Alone to the soul, while the sweet sound of silence of the secluded watch intervenes, and the noise, sweeter than quiet, and the holy tumult of most modest converse, interrupts that state of peaceful rest. Then with sweetly resounding hymns, fervent choirs themselves strike the heights and reach into heaven almost no less with voices than with prayers.

Then the adversary rages in vain, circling like a wolf within folds enclosed for the sheep. The hermitage, like a wall's barrier, so by its boundary removes his enemies; and lest they watch in vain who guard the city, it is fortified with Christ as its special defender, so that the people adopted by God, as much as they are exposed by the spaces of solitude, are by that much closed off to their enemies. Indeed, the beautiful chorus of rejoicing angels visits the desert, and through that Jacob's ladder, those passing to and fro illuminate the hermitage with the frequent hidden visitation. In that midday also the bridegroom reclines, and the inhabitants of the desert, wounded by love, contemplate him, saying: "We have found him whom our soul loveth: we will hold him, and we will not let him go."

It is not without fruit, as is believed, nor is that solitary place of the wilderness barren, nor are the dry rocks of the desert unfruitful. There the inhabitant stores up manifold seed and a hundredfold harvest. Seeds cast there do not easily fall by the wayside to be consumed by birds, nor do they easily slip onto rocky ground where, lacking depth of earth, they wither and dry up when the sun rises, nor do they easily flee into thorny ground to be choked by grown thorns. There the farmer will reap a harvest with abundant yield; in these rocks is produced that crop by which even bones grow fat. There also is found the living bread which came down from heaven. In those cliffs burst forth well-watered springs and living waters which can suffice not only for satisfying, but even for saving. Here is the meadow and delight of the inner man; here the untilled desert is pleasant with wondrous charm, and the same wilderness of the body is a paradise for the soul.

Let no land, however fertile, boast itself in comparison with the land of the wilderness. Is there any land rich in crops? In this land especially is born that wheat which satisfies the hungry with its fatness. Is there another glad with heavy vines? In this land especially is brought forth that wine, which gladdens well the heart of man. Is there another excelling in pastures? In this land most healthfully feed those sheep of which it is said: "Feed my sheep." Is there another painted with springing flowers? In this land especially shines that true flower of the field and lily of the valleys. Lastly, is there another exulting in precious and beautiful metals, or another indeed golden with its own gold? In this land gleam the varied splendors of stones with quivering light. Thus this land, greater than each land in each respect, surpasses all in all good things.

Rightly therefore, O venerable land, you have been both habitable long ago and desirable, either for the saints placed in you or not far removed from you, because for all those good things you are fertile, in which all things are held. You seek this cultivator who tills his own land, not yours; you are barren of the vices of those who dwell in you, you are fruitful in virtues. Whoever has sought your intimacy has found God; whoever has cultivated you has found Christ in you. He who dwells in you rejoices in the Lord as his dweller. And the same is both your possessor and the divine possession. He who has not shunned your dwelling has been made a temple of God.

Indeed, to all places of the desert which are illumined by the retreat of the pious, I owe reverence; yet with special honor I embrace my Lérins, which with its most holy arms outstretched receives those coming from the shipwrecks of the stormy world, and gently leads those burning from the heat of that age into its shadows, so that there, panting, they may recover their spirit under that inner shadow of the Lord. Abounding in waters, green with herbs, gleaming with flowers, pleasant to the sight and smell, it shows itself as a paradise to those who possess it. Worthy is it that, founded by Honoratus as its author in heavenly disciplines, it obtained such a father, radiant with apostolic spirit in vigor and countenance, through such great institutions; worthy that receiving him it so shone forth; worthy that it both nourishes the most outstanding monks and, by encompassing them, brings forth priests. This place now holds his successor, Maximus by name, renowned because after him he was deemed worthy to be called; this place had Lupus of reverend name, who brought to us that wolf from the tribe of Benjamin; this place had his brother Vincent, a gem clearly visible with internal splendor; this place now possesses Caprasius, venerable in gravity, equal to the ancient saints; this place now has those holy old men who, with their cells divided, brought the Egyptian fathers into our Gaul.

Whom, O good Jesus, did I see there, the assemblies and gatherings of saints! Precious alabaster boxes in them gave forth a sweet fragrance, the scent of life breathed everywhere. They bore the countenance of the inner man in the outward habit, bound by charity, cast down in humility, most gentle in piety, most steadfast in hope, modest in gait, swift in obedience, silent in meeting, serene in face, truly they show forth by their very contemplation a host of angelic peace. They covet nothing, they desire nothing except Him alone, whom alone desiring they covet. While they seek the blessed life, they lead the blessed life, and even while they still strive for it, they already attain it. And so, while they wish to be separated from sinners, they are already separated. Do they wish to possess a chaste life? They already possess it. Do they wish to have all their time in the praises of God? They already have it. Do they desire to rejoice with the assemblies of saints? They already rejoice. Do they long to enjoy Christ? They enjoy Christ in spirit. Do they yearn to attain the life of the desert? They attain it in their presence. Thus, through the most abundant grace of Christ, they merit in the present many of those things which they desire for the future. Moreover, they already grasp the reality, while they follow hope. They have no small reward even in the labor itself, because what will be the reward is almost already in the work.

Of these, my dearest Hilary, restored and joined to their fellowship, you have greatly benefited yourself, and also greatly benefited those who now rejoice with eager exultation for your return. With these, I beseech you, do not forget the memory of my sins and of my intercession; with these, I say, to whom I know not whether you have brought more joy, or have found greater joy yourself. You are now a truer Israel, who behold God with the heart, long since freed from the darkness of Egypt, that is, of this world, having crossed the saving waters with the enemy submerged, having followed the kindled fire of faith in the desert, you now experience as sweet what once was bitter through the wood of the cross, you draw the drink of water springing up into life everlasting from Christ, you feed the inner man with heavenly bread, in the gospel of your throne you receive the divine voice. You who are contained with Israel in the wilderness, with Jesus you shall enter the land of promise. Farewell in Christ Jesus our Lord.
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APPENDIX: of the letters sent by Salvianus and by Hilary and by Rusticus to Eucherius. I. TO HIS LORD AND SWEET EUCHERIUS THE BISHOP, SALVIANUS. I have read the books which you sent, brief in style, rich in teaching, straightforward in reading, perfect in instruction, equal to your mind and piety. Nor do I wonder that you have composed so useful and beautiful a work especially for the instruction of your holy and blessed children. For since you have built in them an excellent temple for God, you have adorned it with the teaching of new learning as if with the highest pinnacle of your building, and so that their holy natures might be equally illuminated by learning and by life, those whom you had formed by moral instruction, you have adorned with spiritual instruction. It remains that our Lord God, by whose gift these most admirable youths are such, may make them equal to your books, that is, that whatever those books contain in mystery, each of them may have in understanding. And because already by divine dispensation and judgment they have even begun to be teachers of the Church, may the most benign piety of God grant this, that their teaching may be a fruit for the Churches and for you, and by most excellent progress they may adorn both him by whom they were begotten, and those whom they themselves have begotten by their own instruction. And may merciful God grant this to me, if not among all things, certainly even after all things, that they who were once my disciples, may now be my daily intercessors. Farewell, my lord and my sweet one.
stoa0149c.stoa001

II. To the most blessed Lord and by merit to be received and in Christ most dearly bound Pope Eucherius the Bishop, Hilarius the Bishop. When in my previous letter I had indicated that I would bring your little books back with me, I was utterly unable to delay the urgency and demand of the servant whom you had sent. Therefore I have sent forth the flowering works of your blessedness, not a little anxious lest they, not yet copied out, might be damaged by the rains which fall so incessantly and so heavily. I have run through them all once only, in admiration. May the Lord grant that I may one day, with you as my guide, review these beautiful works of your glory, our instructions in Christ, in your own pages. This one thing I pray, that you not bear for me to be defrauded of these teachings for long, but, counting me as one of your young men, for whose instruction you have arranged these things, may you wish me to have them all the more urgently, the more the old age of my years presses upon me along with the inexperience of youth. May the Lord keep you mindful of me for the advancement of His Church for a long time, most blessed Pope.
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III. To the Lord, truly holy and friend of God, and to me in Christ, to be received with all reverence, Pope Eucherius, Rusticus the Presbyter.

Having joyfully and hastily transcribed the works which you sent at my request to be copied, I have immediately dispatched both volumes to your Beatitude. That singular and incomparable doctrine, by which, from both Testaments, most perfectly opening the questions of great mysteries and removing the veil, it pours the true light of spiritual understanding into the eyes of the heart—how great an object of wonder it was to me, I could not declare more clearly than by confessing that I could not worthily praise it. Although, what shall I say to exalt those things which you have published, except that I alone am unequal to the task? Let it be said without offense to all who are most excellently trained in those studies which are called liberal, that I do not think even by them could the wondrous praises of your books be cultivated sufficiently worthily. For although they may decide it is easier to judge than to speak, yet I am so persuaded that this is not easy, that I rightly declare no one could emerge as a more fitting herald of so illustrious a work than its inventor.

And not idly... I have run through... wondered... I have omitted... of Christ... at any time... I beseech... instructions... you have adorned... these... with... for which the more the nets of youth press upon me... for with... Pitra wrote which... inexperience sent before... mindful... Pope... are written in red color in... he serves... Lord... to be received are written in red color... to... and... Presbyter... I send... which, I have written than... which... questions of spiritual understanding, Sirmondus, Pitra writes: I do not understand, unless I see a certain parenthesis beginning: when from both until into it pours... of the question... to have declared Sirmondus... it... so I may confess not worthily to be able Sirmondus... to be exalted, to be exalted Sirmondus: you have published Sirmondus:... best... zealous in training... it is permitted... I may decide Sirmondus:... herald and founder, because, what no one could so discover, certainly so no one praises. But while I silently revolve these things within myself, there occurs to me what I once read in passing in the libraries of students of secular literature, as the curiosity of that age has it. For when the orderer and lord of the aforementioned building, among the images of orators or even poets, expressed and formed with little stones or multi-colored waxes, had placed beneath the special, authentic epigrams of each individual, he came to the poet of pre-judged eloquence and began thus: "The poet Virgil, his own songs praise him better, while rivers run to the seas, while shadows sweep the mountain slopes, while the pole feeds the stars. Always your honor, name, and praises shall remain."

And truly, provided I am free from fault in your prayers, because among the sacred texts and commemorations of saints, examples from worldly writings are brought forth by me, rightly to me, recalling Lord Eucherius in mind, the mentioned work recurs to memory. For as long as the things comprehended above shall exist, you shall be celebrated in the mouth and love of all Christians, to be proclaimed for posterity, as long as you teach those who come after.

Pray for me, O lord truly holy and friend of God and father to be received by me in Christ with all reverence. 2 I ponder within myself what 3 the Sirmondus manuscript has omitted 4 is to be passed over 5 among what is omitted is expressed 6 you will make another or it is omitted 7 I have placed special autotypes 8 the bear of eloquence 10 then of the river (thus) 13 I wrote: I may lack, the codex has: may lack, Sirmondus: may not hold 15 for promuntur Sirmondus wrote: they place lord 17 you will be celebrated Sirmondus:


Critical Apparatus
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	2 ta//itum mecum reuolbo quid 3 bibliotheca sirmondus ut 
            omissum est 4 praetereunda 5 inter omissum est expraessa 
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